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Cransformation.
NCTES ON 1 PETER 1.

CHAPTER 1.
GIRD THYSELF.

N the first part of this chapter,
the Apostle has spoken of
the preat salvation which has
been brought to us through
Jesus Christ, “concerning
which salvation tire prophets sought and
gearched diligently 7; the greatness and
the glory of which we can never fathom,
which becomes to us ever more unfathomable
the more deeply we search into it. All these
wonderful dewpths of zalvation are for us,
to whewn now the Gospel has been preached
“py the Holy Chost gent forth from hesven.”
It becomes us, in view of such a Gospel,
to pull ousselves together, and, as in ver. 13,
gird up the loing of our mind. The more im-
portant a lesson is, just so much more must
one give his mind to it, and hold himself
and his thoughts in check. A gown is held
together by a girdle, that it may not flap
around. Gird up the loings of your mind,
your world of thought, that it may not catch
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hither or thither. Take heed to thyself in
thy moods and thine imaginings.

The natural indolence of the human heart
tends to let oneself go. There are men too
indolent to stir themselves up to fight, They
Bght shy of the conflict themselves, while
they expect it in others. Thus we becoms
gpiritual invalids, such as are anable to bear
2 breath of air; who blame everybody but
themselves — people without a backbone,
without a moral standard, given over blindly
to follow their own thoughts and inclinations,
because they are sold under their own natural
life. He who does not thus pull himself to-
gether, and gird himself, leaves gate and
door open to all sorts of ideas; he thinks
no one understands him, no one loves him,
and he thinks everything gives him a right te
pity himself.

Poor, pitiable creature! Can we wonder
at the lack of the Holy Spirit's power, when
children of God are in such a condition?
“ All seek their own,” and finally come to
blame God for His want of mercy. Whence
comes this? Because men have not had
the true pity for themselves, which would
lead to self-mastery. How should children
turn out well whose parents have never
rightly disciplined them? God is a Father
who does not fear to deal severely with
us when we need it; and He has the right,
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since He spared not His only-begotten Son,
but freely gave Him up for our salvation.
It is only when we are severe with ourselves
that we can, and may, be severe with others.
And only thus in this present evil age will
characters be formed which will stand the
coming storm. ‘““‘He that is unjust in the
least is unjust also in much.,” It is worth
while to reflect whether we are weak or firm
with ourselves; let us arise and gird cur-
selves,

Gird up the loins of your heart, your bias,
your inclinations. The loins are the strength
of our whole body. The only right standard
for our heart is to be likeminded with Jesus
Christ. He did not remain at home in the
Father’s bosom, and leave the world to go
to the bad. No; He was hard upon Himself,
and loved not His life even unto the death.
As far as I understand, Jesus agreed to the
Father’'s will that He should go bail for man-
kind when it was a question of creating man
with free-will, and thereby with power to
gin. Jesus gave Himsell to be security for
mankind, so that God might be glorified in
creating man in His likeness.

The mind of the Lord Jesus was to empty
Himself to the uttermost, and the Spirit of
Christ only generates such as no longer love
their own life. e who is begotten of the
Spirit of Christ follows the ways of Christ—
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the Lamb-spirit—~which tends to give itzelf.
Whoever ia of His seed finds it to be his
second nature to serve. Lasting blessing
belongs to selfsurrender. The Ilove of
Christ cannot grow ccld; it proceeds from
another world than this. The love of Christ
manifested on the Crogs empowers us to go
on our way with girded loins. A first-fruit
of being girded is to be sober. Sin destroys
sobriety-——then men blame others, and allow
themselves to be influenced hy their own
minds, or those of cthers, and to be upset
by self-made experiences. No wonder, then,
that men see themselves miserable, hopeless,
and complain of God and man.

As soon as we cease to rest fully in
God’s love, we cease to be sober. There
are insane, i.e., unhealthy, minds outside
asylums. There are such amongst us, who,
in looking back over their past, complain,
“QOh, if only I had not done this or that!”
But, dear soul, thou hast done it, and God
has permitted it, that thou and others might
know and see what kind of person thou art.
Thy heart has gone astray, even when in the
eyes of men thou hast appeared to be quite
normal. Thou hast ceased to believe fully
in the love of God; and therefore thou
imaginest all kinds of things, and exactest
from others what thou hast pictured to thy-
self as thy due. Poor beggar! with thine
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unsound mind and principles! The world
ig full of such existences.

How does one come to sobriety? By trust-
ing fully in the grace of God, and by putting
one’s trust in the Lord, that He will earry
out His purpose to restore the blurred and
spoiled image of (Gtod in him from the un-
speakable ruin into which it has come
through the Fall. This epistle of Peter is
an epistle of hope, in which the Apostle,
again and again, insists on believing:
and this is of the last importance, for how
can anyone hope for future glory without be-
lieving? Let the enemy bring thee into ever
go hard a bondage, and even when thyself
is to blame—though thou mayest have in-
herited ever so much evil from thy fore-
fathers—though thy character may be by na-
ture ever so difficult—yet if thou puttest thy
trust in the Lord, and leanest upon His
grace, thou shalt not be brought to confusion.

There is no waste in our physical or spiri-
tual life which is beyond repair by God, and
which He has not bound Himszelf to restore
on Divine lines. God must in the end be
able to say of thy life what He could say
in the days of the creation: “Behold, it is
very good.” “He lifteth up the poor from
the dust, and the beggar from the dunghill,
that He may set him among princes” (1 Sam.
ii, 8). He takes no rest until the rays of
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His glory shine forth from us; us who hava
go long manifested the caricature which our
own nature has become. Hope and trust un-
conditionally the grace which celebrates its
greatest conquests just where no help is
to be found. Trust in the Lord, that He may
even bring to an end the very temptation
which hitherto has returned again and again,
and caused thee to fall, through difficulties
of character the existence of which no one
suspects in thee. Trust in thy Saviour, who
is still able to make of thee a saint, living
for God alone, instead of always revolving
around thyself. Grace sets all in order for
those who have the courage to believe.



CHAPTER IL

DIVINE CULTURE.

'-‘} 8 children of obedience, not fash-
icning yourselves according to
your former lusts in your ignor-
ance” (ver. 14). Everyone knows,
or has at least some idea of,
how much may depend upon education amnd
culture. Uncultured people are spoken of
with a certain amount of contempt, meaning,
however, especially such as lack in courtesy
and good manners. Man calls uncultured
some expression which is not worded as is
usual in society, although there might be
nothing in it at all contrary to the deepest
grace in God’s sight ; in short, there are, in
soclety, in this respect, conceptions which are
not in accord with the Word of God. With God
all is uncultured which is not in accord with
the likeness of Christ—of Him in whose image
man was first created. Christ is the typical
Map, and all in our education which is not
after the pattern, after His likeness, is un-
cultured—only a caricature. We have only
that degree of culture which results from the
measure in which the image of Christ has
penetrated us. How many tralts of our
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natural character have already, through the
power of the life of Christ, been rmoothed
- out of us, and how many corresponding traits
of Christ’s character have replaced them !
Wise parents, when they have the means
to do it, seek to enlarge the horizon of their
children, perfecting their education in
familiarising them with other lands, people,
languages, modes of thought, etc. Every lan-
guage represents something of the people’s
past; and it belongs to an accomplished edu-
cation to enlarge the horizon in looking back
upon the past. It is important to know what
men here and there have sald or experienced
which is worth recommending, and, there-
fore, parents desire that other material shall
be at their disposal than they could meet
with in the narrow scope of their family life,
their native village, or their Fatherland. The
widening of the horizon is fundamentally es-
sential to all accomplished education.
How, then, do we educate ourselves ir
Seriptural Divine lines? By obedience—hy
walking in obedience; and that not only
in a general way, but in our daily life from
morning to evening, by not asking ourselves
whether this or that pleases us or not. That
belongs to the region of our “former lusts in
our ignorance,” when we would alwayz go
on in the same way, unwilling to risk any-
thing which might dizsplease us; while it is
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just this habit, of following our own way,
from which we must break loose. TFor such
ag are not settled on their lees, but seek to
be accomplished men of God, life is a contin-
wous school for progrss. God orders it thus.

In every civilised land good schools
are provided, and justly so ; the only question
is what is really good and what not. God
has a soil for every plant in which it can
thrive. There are plants which thrive only
in the garden, while others thrive in the
open field, or in the wood. The birds have
thelr element, and the fish have theirs; the
wild animals have their sphere in which they
live and develop. And God has for every
soul of man a soil which belongs to. and suits
him, where He has placed him, and where no
one else can appropriate what God has
designed for this created being; and, there-
fore, all which God has allowed to come into
the life of such an one—his entire surround-
ings, and equally all climatic and other
circumstances—must serve God’s purpose in
him,

Through the fall, society has become dis-
located, and few are the parents who have
the opportunity to afford their children the
education necessary to develop fully their
natural gifts. With God it is otherwise.
The falil of man has not rendered invalid, nor
hindered, the accomplishment of His designs.
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He created mankind in general, only on the
security of His own Son, who, belore the
foundation of the world, became Guarantee
for men, to bring them back out of the deep-
est fall to God again. In spite of the fall,
God has not let the reins out of His hand:
on the contrary, He has taken in hand the
responsibility of every man who shall be born.
For each one He has provided a heart and
a way, a climate, a warmth, and a pempera-
ture needful for his development.

Just as each special plant needs its special
temperatare, so every man needs his own
measure of cold and heat, of weal and woe,
of duty, of refreshment and humiliation,
through friend and foe; through God’s chil-
dren and men of the world. All are elements
for our development, if we have accepted the
first conditions of such an education—namely,
that we take from God’s hand, without any
choice of our own, all which God permits to
come upon ug, and no longer fight shy of cer-
tain things.

It is hard work at school, and sometimes
it is hard to live ‘“not according to the
former lusts,” where each made his life as
pleasant to himself as he could. Such alife
makes people become weaklings, unable to
bear an unkind look, a sharp word, without
being disconcerted. Such remain stuck in
the mud of their own natural life, and care-
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fully guard themselves, week by week, that
no breath of air may blow upon them,
All which thou meetest with day by day,
all which thou must pass through, is material
for thine education. Over all read the in-
scription, “ He that loveth his life shall lose
1”7 ; he cannot grow in Christ to man’s
estate.

But “whoso,” on the other hand, “hateth his
life,” and, sparing not himself, is every ready
to accept suffering with Christ, God will
carry out His purpose in him, and train him
for Himself. Thus he becomes a well-disci-
plined, well-developed, fully-accomplished
man of God, ready to all “good works which
God has before prepared that he should walk
in them” (Eph. ii. 10), and by the carrying
out, of which he is trained.

Such come gradually to recognise that all
which happens to them is ordained of God,
to serve their inner development, that God
may be glorified in their spirit and their body,
for God had this in view as His determined
purpose when He created us. An artist
commits himself to no painting until what
he purposes to represent is clear before his
own eyes. The picture which is destined to
enrich, to quicken, and to instruct others,
must first at least be clearly outlined in his
own mind. It is our God-given work to en-
_rich, quicken and instruct others; and if we
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would be capable of this work, the very ﬁrsﬁ‘
thing is that in trials and temptations, in

. joy and sorrow, in short, that in everything,|
I we see the finger of God, and His chisel atl
' work upon us. We have nothing to add to!
| what God Himself has provided in our life |
. for our development, our education in Christ ;|
i for the training which God does not do is not
| for eternity. \
i O this word! educated, made conformable, |
, resembling ! O the wonder of wonders |
. when once a child of man enters the circle of |
' light! God has destined me from eternity“
' to be conformed to the image of His Son!
| Yes, it needs a complete transformation, for
“we bear within us “the image of the earthly,
the first Adam” (1 Cor. xv. 49). And then, !
' when we have consciously, through the Scrip-
i ture, accepted as ours the holy calling to
{conformity with the Son of God, 2 Cor. iii.
118, is given to show us the way to arrive at
'this transformation ; transfiguration, the same
iword in the Greek here as in Matt. xviii. 2.
\This transfiguration consists in a continual
rtransformation from our inherited image of
'shame into the pure image of Christ. He who
no longer, in his ignorance, fashions himgelf
‘according to his former lusts, but who, ac-
i\cording to a higher intelligence, which has
wrought in him the knowledge of Jesus
Christ, recognises that a new personality has
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come withinhis horizon—namely, man as God
would have him to be—takes up a position
against himself; his requirements, his per-
sonal character, his natural sloth ; and will-
ingly accepts hardship, even in his spiritual
experience. Yes, transformation into the
image of Christ costs dear, before the natural
man lets himself go. It costs our self-life,
from morniag to evening, to take everything
out of the hand of God; to welcome every-
thing as the chisel-chips which are indis.
pensable to our transformation, never los-
ing sight of the fact that we are in the world
for our God, and that He, the Master-work-
man, labours at our education, that we may
be to the praise of His glory—that the inner
man within us may develop and be complete
unto the day of the appearing of our Lord
Jesus Christ.

This gives our life quite another colour,
quite another meaning, quite another value:
it brings worship into our life, and makes
us acquainted with the power of the Holy
Ghost, who alone can give us the material,
the outfit, which we need in our perfecting,
that we may never more seek our own life,
but the glory of God.

“Not fashioning yourselves after your
former lusts in your ignorance.” Yes, the
natural man knows nothing better than self-

indulgence, even if it does not manifest it-
B
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self in gross sins, but only in letting himself
go, so that his heart becomes full of prejudice
against his fellow-men. OQur selflife tells
us that others should act with respeet to, and
consideration of, us. It is true there may
be a great want of justice and righteousness
in others, but that is not our affair. The
most tender consideration, or the most un-
pardonable inconsiderateness, is, in the hand
of our God, equally helpful to our edu-
cation ; and even when, to all appearance,
something comes directly from the devil,
yet, to them that love God, all must work
together for good (Rom. viii. 28); working
together for our development in the image
of Christ. All which does not accord with
the likeness of Christ is unrefined, a carica~-
ture, which misrepresents, and gives falge
conceptions to others, so that they take as
true culture that which is only sham, not
transparent, according to the will of God.
“In your ignorance.” Men no longer know
what is beautiful and great and noble—they
are caricatures, who allow themselves to be
carried away by currents from the under
world, the rumblings which are always sound-
ing louder. The simplicity of the Gospel
makes us wise unto salvation, unto redemp-
tion, so that the longer we live, the more
we learn to seek for nothing in ourselves,
and to have only the one goal before our
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eyes—i.e., to get nearer to God. But every
day has its own tests, its own speciality, its
own school, and whoso fully learns the God-
ordained lesson of to-day will have new
lessons awaiting him to-morrow.

Christ is the Alpha and Omega. We have
not yet fully spelled our alphabet, and we
cannot be too thankful to God that He has
graciously spared us until now. O the
glory that we are permitted to Iet go all
things in our life into the hands of God,
that we may see all the educational material
designed to bring us out from our former
lusts into a life of service, of obedience, and
of worship!

s

B2



CHAPTER IIL
OUR HOPE.

TET your hops perfectly on the
1 grace that is being brought unto
you at the revelation of Jesus
Christ” (ver. 18). Tit. ii. 11
(R.V.), reads: “The grace of
God hath appeared, bringing salvation fo all
men, instructing us, to the inten$ that, de-
nying wungodliness and worldly lusts, we
should live soberly, and rightecusly, and
godly in this present age, looking for the
blessed hope and appearing of our great God
and Saviour Jesus Christ; who gave Himself
for us, that He might redeem us from all
iniquity, and purify unto Himself a people
for His own possession, zealous of good
works.”

In the Redemption brought to us by Christ
—“ bringing salvation to all men”—we have
all that we need to empower us to deny the
former frames of mind, and to enable us to
break loose from a world of lust, estrange-
ment from God, folly and unrighteousness.
Grace cleanses and looses us from all sin.
In His grace we have all the power to live
so as to please God here below, while we
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wait for the coming of the Lord Jesus Christ.
He came down into the imprisonment of
this earthly life that we should not remain
prisoners to our bedies, and to the exhala-
tions of a world poisoned through and
through by sin.

Now the question of hope arises. The pas-
sage quoted from Titus connects faith with
hope. If we weuld pass unstained through
the termptations which are awaiting us to-day,
and remain true to our Saviour, we must
have an eye to that which lies before us.
Faith draws now in the present moment
upon grace, with the eye upon the hope of
the Lord’s scon coming; which depends, as
far as I can see, only upon His finding ab
His coming a people prepared for Him. He
waits more for us than we for Him. He who
has grasped this fact can no longer delay to
cleanse himself from all filthiness of the flesh
and of the spirit (2 Cor. vii. 1). It is the
hope of a grace on its way to meet us, and of
a Saviour on His way to meet us, attracting
us upward to Him, and glorifying us accord-
¢ ing to His love, when He has sanctified our
soul and spirit. This is our hope in Christ,
and it ought to become more and more de-
finite. In the word here translated “hope,”
there is in the Greek root something which
answers to consciousness of aim. One thinks
of a man starting for the goal, on whom the
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goal works with a far more powerful attrac-
tion than can be measured by what eye
or ear can perceive. The lesser gradu-
ally loses its power of attraction in view of
this greater aim; one thing stands out: “I
go to meet my Lord for transfiguration.”
We set our hope perfectly on a coming,
an approaching grace; therefore, a grace
which does not yet exist. Now, we are using
the present, existing grace; and the more
truly we make use of it to conquer what we
have to conquer, so much the more definite
will our hope be for “the grace that is to
be brought unto us ab the revelation of Jesus
Christ.” Then will grace be lost and swal-
lowed up in glory, which, however, will only
arise upon such as, conscious of their aim,
trust in grace, whose anchor sinks deeper
and yet deeper into eternity, through the
very things which disconcert others. But
it is necessary, also, faithfully to redeem the
times of stillness which God may send to
one and another ; otherwise, let us look to it
how, farther on, we may be able to get
through. It we utilise well the hours and
moments of quiet and recollection which God
in grace provides us, He will take care that
the provision of strength to withstand shall
not fail, but be continually renewed, and
that even in the most exhausting labour we
may always have gleams of light to keep us
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from being dragged out of the world of light.

“ At the revelation of Jesus Christ.” We
have not yet beheld Him with our outward
eyes ; but we love Him,and, through the hope
we have in Him, to be caught away to meet
Him, we fully count upon new grace, new
glory, new strength to overcome.

“ As children of obedience” who not only
enjoy the Word, seeking impressions and ex-
citement, in churches, chapels and meetings ;
but who, in all we Lsar ¢f what lies before
us to do, obey our Lord and Master,
knowing that He has the grace ready for us
to receive, and to put to account all which He
requires of us—who not only obey from time
to time, but ‘“as children of obedience,”
who absolutely cannot but obey, for we
are born unto obedience; it has become
our second nature to obey God and to be
faithful to Him—we would rather die than
fail to obey Him.

“ Children of obedience.” Every act of
obedience is self-education ; every obedience
is an education in the likeness of Christ.
Our body is subject to a continual process of
transfigaration, through all which it assimi-
{ates or expels. A similar change takes place
in our spirit through what we receive from
others. A healthy constitution rejects that
which is injurious. When once the Divine
Nature in us has prevailed, and we faithfully
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wateh over our inner development, our spiri-
tual instincts increase in sensitiveness, and
the Spirit of God gives us power over what
may tend to strengthen or to weaken us. This
is especially needful in relation to our in-
tercourse with our fellow-men; for jusbt in
this way much Divire seed is lost through
frivolous chatter. Wherever this is so,
the inner development is Interrupted, and
the man becomes spiritually weaker, and yet
weaker ; he absorbs all kinds of impressions,
against which the Holy Ghost has warned
him, without filtering them through the Word.
Gradually he loses his sensibility to the Holy
Ghost, falls into bondage, and has always
less power to overcome.

Fashion yourselves in a mind entirely new,
not after your own desires, as in the time of
yvour ignorance, when, through the eye and
the =ar, you took in all manner of foreign
and polluted things, so that you fell into
developing self. Fashion yourselves not ac-
cording to the former lusts—pride and car-
nality. Well is it when this has ceased to be.

Where our conversion is real, the de-
velopment of the flesh in us ceases, and every
day finds us stronger in fashioning ourselves
after a new Pattern. Christ stands before
us, and where we perceive in or upon us
anything which does not accord with His
image, we place ourselves under the Blood,
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and give God no rest until this corruptible
feature gives way before a new feature of
the image of Christ, in which we are fashion-
ing ourselves. For this the Holy Ghost is
come : for this the blood of Christ was poured
out. The “corn of wheat” must die, that
it may bring forth much fruit.

Thus a people proceed from Christ crucified
who bear His image, and who more and more
become free from all those things which
formerly had left their mark upon them.
Such people cannot any longer irritate their
fellow-cr2atures ; they bear the stamp of
Christ, and continually fashion themselves
more fully in His image, by obeying the Holy
(Ghost, and by being evermore ashamed of
that character on which they once so prided
themselves. The Spirit of God sweeps oub
all pride and self-glory. In the whole uni-
verse there is but one Image to which it is
worth while to be transformed—Christ, the
Lamb of God; God’s prototype; His true
original.

“In your ignorance.” Formerly you have
known of nothing better; but now, through
the preaching of the Gospel, a new thing
has arisen upon your vision. Christ Jesus
is of God made unto us Wisdom. Through
Him a new world comes to meat us, into
which, through faith and obedience, we have
entered.  Faith comes first, for the devil
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takes care to sow in our hearts unbelief and
suspicion, as he tempts us with the sugges-
tion: “Don’t imagine thou wilt be able to
hold on as thou art.” No; it is no imagin-
ation: I believe in the power of the Word
of God. The Word of God possesses a power
to transform, and proves it wherever anyone
with immoveable faith, aim-conscious, trusts
God’s grace for his transformation.

“Your ignorance.” Thou hast heard of
the power of grace. Well, then, put thy con-
fidence in it. There is nothing worse than
to abuse grace; as when one appropriates
God’s grace, and yet remainsg the same ag
he was before—the same ill-bred, foolish, idle
being. Grace forms us as we yield ourselves
bo it. In your former ignorance you have
never had an idea that thers was a power
equal to free you from all the yoke which
has kept you bound so long, even should it
be only that of the world of dreams. Grace
never fails, and the grace that bringeth sal-
vation to all men has appeared, and gets its
way into all bondage, of despondency, men-
tal derangement, fixed ideas, false notions,—
grace can reach all. Wherever the Word
of God is purely and transparently an-
nounced in the power of the Holy Ghost,
grace is 1o be found.

st S A rrnn
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CHAPTER IV.
FLEE CORRUPTION.

HO can tell how far personal re-
sponsibility goes? or how far
our ignorance has been the con-
sequence of the world in which
we have grown up, of our special
temperament, or our peculiarities of charac-
ter, inherited from our parents? How often
have we been agshamed when we have come
to recognise our stupidity in one way or an-
other! How often has the blush mounted to
our cheeks when someone has succeeded,
through our ignorance, in drawing us into
things which have turned others aside! ana
we have sought to hide our ignorance, with-
out its ever striking us how infinitely more
ignorant we have been concerning that which
is Divine, and how an entire world has been
hidden from us! We knew nothing of what
powers we were serving—powers of darkness
and of ignorance, for darkness and ignorance
go hand in hand. Behind darkness stands its
prince, whose garment is darkness, while God
the Eternal is “clothed with light as with

"a garment.”

This prince drugs us with opium, and every




28 TRANSFORMATION.

kind of narcotic, that he may keep us from
awaking to a sense of our guilt. In spite of
our supposed intellectual culture, we were
utterly unaware of our own condition, and
of the holiness of God. Our fellow-creatures
admired us, while we still moved in a world
of ignorance regarding all which pertained
to the greatest and the highest ; and we have
been at home in a world of lust, and of vari-
ous forms of self-pleasing. “Thou shalt not
covet, not allow thyself in thy desires,” says
Luther. Covetous people are such as
are never satisfied nor contented. Let not
thine eyes desire what thou seest others pos-
sessing, whether of outward show, of pedi-
gree, position, profession, education, wealth,
ete. Coveting such things, thou gropest in
ignorance and blindness, for thou seest not
that those things for which thou enviest
others have no power to make thee happy.
There is ignorance, insanity, folly in a man
when he looks enviously on the goods of
others and covets them. In the wide world
thou canst never find a place where thou
canst be happier than in the position where
God has placed thee. No man has a right to
covet anything which belongs to his neigh-
bour. It is pure imagination for anyone
to think that by possessing this or that
he would be happy. Thou fool, in thy blind-
ness thou hast failed to discover that it isin
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very grace when God, from time to time, has
let His hand light heavily upon thee, in
taking away from thee what thoun hast longed
to keep, but what was leading thee to des-
truction.

“Having escaped the corruption which is
in the world through lust” (2 Pet. 1. 4): the
same word as in 1 Pet. i. 14, Where lust
is, there is decay, destruction, corruption.
“Perishable lust,” says Luther, “decay
through covetousness.” It is a wide field which.
covetousness covers in the world ; it exhales
the odour of corruption and decay, and this
in all its forms ; whether it is lust of intellect
or fleshly lust, greed of money or glory,
thirst for knowledge, or even the exercise of
power over others in a good sense, which may
involve the desire to play a part. We are
blind if we imeagine that anything earthly can
satisfy a human heart, which God has created
for Himself to glorify Him. What will not
men do to get pleasure? And yet it is all
hollow! The end of a child of man is to be
buried deeply in the earth, that no odour
of corruption may be perceived. And yet
men go on still further in the way of corrup-
tion. “In ignorance,” which, nevertheless,
is culpable in anyone as soon as God has
begun to call him to Himself.

“Like as He which hath called you” (ver.
15). Let us come back to simplicity. This

“
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is the guestion: “Hast thou not heard His
call? Hast thou never, when about to play
a role, heard on thy way, like the prodigal
gon, a call which sounded in thine ear:
‘Come home, lost child; the world is not
for thee; the world of sense on which thou
hast set thine heart can never satisfy. Turn
round, come home ; thou hast a Father who
awaits thee’?” It is God’s voice which
penctrates the heart at the grave-side when
our beloved ones are laid to rest,—which
rises above the roar of earthly hurry and
business to them who are mourning their
lost one. Well is it for such as then awake
and take account of how much there is of
corruption in things which they have thought
s0 beautiful ; and that they can never reckon
on what is of earth. When it seems as
though thou hast all just as thou wouldst—it
is gone. It iz as if thou heardest the words,
“Thou fool, this night thy soul shall be re-
quired of thee.” Is it not God calling thee?

There is such a Divine call in every Word
of God which has been made living to us,
in every thought which intensifies to us the
worth of things unseen and eternal, in every
glance we get into the waste and emptiness
of all which the children of men look on as
desirable. “And God said, Light be, and
light was” (lit. trans.). When God says,
“Let there be light,” man wakes up; but
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many have not the courage to let it come to
a real conversion, they will not come home,
they harden themselves and seek to escape
judgment, they will neither let God speak to
them, nor give Him any answer. Child of
man, whenever on thy life’s pathway a call of
God comes to thee, stand thou still and put
it to thyself whether, in very deed, thou art
not in the wrong path. Neglect it not, when
thou hearest such a call, when God holds up
to thee a warning finger to shew thee how
that which thou esteemest worthy of desire
is worm-eaten, and belongs to “the corruption
which is in the world through lust.”
“Every creature of God is good, and
nothing to be refused, when it is received
with thanksgiving” (1 Tim. iv. 8). Where,
however, it is made the end of our desires,
the worms get into it, and it corrupts. So
is it with all which shines here, whether in
the region of love, or desire, or self-glory.
“In ignorance.” Mew much might we know
if we would give the necedful time or trouble
to go to the root of things! We have not
the courage; for it takes faithfulness and
courage. .
“But as He which hath called you is holy,
be ye yourselves also holy in all manner of
living” (ver. 15). When God calls us, He does
not only call us out of something, but also
unto Himself, Man sees only that which he
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must come out of, and turn his back upon;
but he does not yet see the Father’'s house
and the Father’s heart; he must walk by
faith. He may, therefore, think it hard that
God must take from him this or that, that He
must send all kinds of difficult things into
his path, and spoil his garden with which he
had taken so much pains. As long as he sees
only from out of what, and not into what, God
calls him—as he cannot see behind the screen
—he considers that others are betier off than
he, and that God is unjust towards him.
Covetousness is madness—folly. It all comes
to this: that we should give a willing ear to
God’s call ; that we should have an ear open
to His voice. The decisive moment in every
conversion 1s just when one says, “1 will
turn ; truly, I do not know how my Father
will receive me, but I will go home : all with
which I have pampered my soul is madness
and folly.” There is an ignorance which is
eulpable. ‘From that very moment when God
calls us, and lifts the veil, we are guilty if
we close our eye and ear instead of holding
them wide open to Him.

Whither does God call us? To Himself,
the Holy One; and, naturally, it must go
through judgment, and not direct into the
sanctuary. Where wast thou? asks the Lord.
Did not I send to call thee, and instead of
coming, didst thon not turn back to the husks
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which the swine do eat! Awake to thy re-
sponsibility ! God is holy. Canst thou do
what thou wilt with thy life? Canst thou
ruin thy body without suffering for it? that
body which ought to be the temple of the
Holy Ghost. God haz not given thee thy
strength that thou shouldest spend it for
thyself, but that it should be at His disposal.
God is holy, accept thy responsibility, from
which many fly. God is holy, therefore He
so deals with us that we, too, may be holy,
freed from vanity, cleansed from filth, a
people for His own possession. Holy means
to be for God.

“Be ye holy, for I your God am holy.” Seo
can God manifest Himself as Father, and man
begins to recognise his folly, and to zay to
himself: “How mad I have been to feed
on swines’' husks, while at home ‘there is
bread enough and to spare’!’ Then man
repents, goes home, and tells his Father what
has driven him home. Then a twilight opens,
and he sees, little by little, that there is no
glorious calling like that one. “Be ye holy,
for I your God am holy.” Now we can feel
at home with Him with whom we could not
meet, whom we shunned, and before whom
we would not stand. The home of the soul
is above, in the light, and when in faith we
turn our back upon the world, then God opens

to us the doors of the Father’s house, and we
¢
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see it to be the highest and most gloricus
thing to be permitted to live for Him, the
All-holy One. That is the highest place, the
highest calling ; as in the world of sight the
nearest place to the emperor is the mort
honourable. “Holy” means to be separated,
taken out of the world for the courts of our
God, and to be there for His Majesty.

Dt * g s, o
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CHAPTER V.
BE YE HOLY.

% S He which hath called you is
holy, be ye yourselves also holy
in all manner of living” (ver.
15). We have seen how this
: appeals to everyons who, in
hls former life, suffered himself to be driven
hither and thither ; to be made a slave, and
to feel, for the time, at home on earth, feed-
ing his mind with things which, higher or
lower, anyway belonged to this lower world—
and who then heard a call, as from the world
above, to the heavenly home to which he be-
longed before the fall, and into which grace
alone has power to recall us.

Whither does God, the All-holy, call us?
To Himself, who is holy. “As He which hath
called you is holy,” we read, “be ye your-
selves also holy in all manner of living "—
for He cannot suffer anything unholy to ap-
proach Him. And we become holy in having
. repentance towards the Holy One, and in
following after the way of our God. In our
faith in God’s call, and in our acceptance

» 0f this call, there is already an emancipating

power which frees us from the world in which
c2

-
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we formerly moved, from which formerly we
drew our nourishment, and from which we
contracted the pollution which was in us.
He is holy : nothing which is unholy, nothing
of darkness,can draw near to, or sojourn with
Him ; for where He is, all is clear and trans-
parent as the light of day. Therefore the
Word of God which calls us is a two-edged
sword, which pierces the hidden springs of
our thoughts, and of our heart’s emotions,
and indeed not only to judge, but to divide,
and set us free from all which formerly had
attraction for us.

His call brings us into His immediate pres-
ence, and under His immediate influence.
But we can only remain in His immediate
presence and under His immediate influence
in so far as we suffer ourselves to be freed
from all which in His holy sight is unseemly,
and which does not harmonise with His light,
but belongs to the world of bastards, of twi-
light, and of darkness. Otherwise it cannot
be: it is an absolute moral impossibility.
To abide in His immediate presence, thou
must leave anything earthly outside the door;
and tread thy way through the blood of the
Lamb. That is the glory of our calling, and
here soul and spirit are divided. And the
outcome is, either that thou cleavest to the
earth-clods, or that something in God's call
has changed thy course, and thou hast
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learned how to prize such a call, and canst
praise God with joy that He has called thee,
like the prodigal, to Himself; has changed
thy old rags, and clad thee with a Father’s
hand, opening up before thee a new aim in
life, and giving a new mind, which is bent
upon living with, and for, Him. This takes
away all joy in what belongs to the old life ; a
wall rises higher and higher between us and
all which does not harmonise with the nature
of our God. We shrink from it because God
has called us higher.

“Be ye yourselves holy in all manner of
living.” Not being shut off in a cloister from
all relation to the outside world, where
there is no danger from temptations which
arise in ordinary life; but in “all manner of
living.” In John xvii, 15, the Lord Jesus
prayed the Father, “ Not that Thou should-
est take them out of the world,” but that, in
the temptations of this earthly life, “Thou
shouldest keep them from the evil,” that
they may not be anywhere entangled, that
they might not be defiled, but that, like their
Master, they might pass through all things
in the holiness of Him who could not be
touched by anything unboly. The Lord puts
a guard, “a wall of fire” (Zech. ii. 5), around
His own when once the sense of His holiness
has arisen within them.

“Be ye yourselves holy in all manner of
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living.” It belongs to our education that
we learn not to take our daily walk into
our own hands; but that, by the very fact
that we are brought back into the holiness
of God, our heart’s emotions and our daily
coming and going may be in the hand of God ;
that we watch not only at the daydawn, but
throughout the day, that nothing may come
back inte our own hands, lest we should
fall back into “the former lusts,” the old
habits of life. Otherwise, we shall never
come into a real newness of life; for the
looks, the gestures, the words and deeds of
those with whom we may meet, are leavened
with the spirit of the world. “A4s God is
holy, be ye also holy’: reserved like your
Lord and Master; near to all men, but
distant from all contamination.

Jesus received sinners, and let them come
near ; never during Hig life on earth driving
them away. That He might save the
lost He must eat with them, enter into their
life ; but always and everywhere surrounded
with the wall of fire from God ; and He never
lot Himself be defiled by the ways or thoughts
of sinners or of the self-righteous. He has
a path for His sainte where they may come
near to the most deeply sunken in sin, with-
out being inwardly defiled, or losing com-
munior with the Holy One. They have:
Divine power of resistance, and their God
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watches over and warns them. They do not
forget what they are by nature; but they
know how to remain hidden in Christ under
all circumstances, and they bear about them
everywhere the sweet savour of Jesus Christ.

“ As He which hath called you is holy, so
be ye holy in all manner of living, for it is
written, Be ye holy, for I your God am
boly.” This last word is to be found more
than once in the Old Testament ; for instance,
in Lev. xi. 41-44. “And every creeping
thing that creepeth upon the earth shall be
an abomination, it shall not be eaten.” And
yet the Lord says in the New Covenant:
“Not that which goeth into the mouth de-
fileth a man, but that which cometh out of
the mouth.” God has preserved our nature
in giving us a shrinking from reptiles. De-
file not thyself with worms, which are in
close touch with the earth, “for I am Jehovah
your God that bringeth you up out of the land
of Egypt to be your God: ye shall, there-
fore, be holy, for I am holy.”

All other creatures have power to rise
from the ground ; the birds can even live in
the air, but worms, creeping things, crawl
in and out of the earth. Taken out of the
earth, they are yet bound up with the earth ;
they feed in the earth, therefore God has
given man a certain shrinking from them.
This is no accident ; therein lies the lesson:
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Have nothing to do with that which cannot
separate itself from the earthi; you are the
sons and daughters of heaven ; therefore de-
file not yourselves with earth ; be no longer
earthly-minded, no longer earth-worms,
which wallow in the earth: you are called to,
snd belong to, a higher world. Worms be-
long to an earth which is cursed, and the
curse appears in them. As God’s redeemed,
we belong to Him, and have nothing to seek
on earth, but that in all our walk we may
be true to God, and in all things be more
deeply rooted in our home above.

This sheds a new light upon the healing
of the sick. Let us not, then, seek for heal-
ing just because it is more pleasant and
agreeable for ourselves, but because we
would prove, to the glory of God, that while
we are placed on earth we are not under the
power of earth, but while we live as citizens

_of heaven, He can, through the power of His
blood, set us free from all the powers of
sickness which may attack us. During His
life on earth He healed all that came to Him
“that it might be fulfilled which was spoken
by Isaiah the prophet, saying, Himself took
our infirmities and bare our sicknesses”
(Matt. viii. 16, 17). On the cross He freed us
from the earth, and the earth-worm spirit;
and as we in spirit carry out this deliver-
ance, we see that by His sacrificial death
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upon the cross He has redeemed us from
isickness, until finally at least a group of
'overcomers are so far ready that He, by
transforming them in glory, may be able to
translate them without dying or being buried
in the earth.
' Letus now look at some passages which beasy
ion holiness. Jeremiah xxv. throws quite a
‘new light on holiness. ‘“Before thou wast
.born,” saith the Lord “. . . I sanctified
iwl:hee.” This can only mean, “I have taken
‘possession of thee.” All of which God has
taken possession is holy., (God sanctified
“His Son, and sent Him into the world. His
'sending into the world was the consequence
'of His sanctification (John =zvii. 18). As God
sent Jeremiah into the world, so He sent
'His Son into the world. “For their sakes
1T sanctify Myself, that they also may be
| sanctified by the truth.”

And finally Heb. x. 10: “ By which will we
i have been sanctified.” They who are sancti-
' fied are so by the “once for all” offering
: of Jesus Christ.
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CHAPTER VL
CREATED FOR GOD.

T ERSE 16 says, “Be ye holy,” or
“Ye shall be holy: for I am
holy.” Again and again this
word occurs in the Old Testa-

SRS ment. For instance, when Moses
was called of God (Exod. iil. 5), He said to
him, “Draw not nigh hither; put off thy
shoes from off thy feet, for the place whereon
thou standest is holy ground. And,” more-
over, He said, “I am the God of thy father:
the God of Abraham, the God of Isaac, and
the God of Jacob. And Moses hid his face;
for he was afraid to look upon God.” In
verse 14: “God said unto Moses, I AM THAT
1 aAM: and He said, Thus shalt thou say unto
the children of Israel ... The Lord, the God
of your fathers; the God of Abraham, and
the God of Isaac, and the God of Jacob, hath
sent me unto you: this is My name for ever.”
The unchangeable, who 1is, through all
the changes of time, what He was, and ever
shall be!

The unchangeableness of God is a living
monument of His holiness. He is highly ex-
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alted above all which is created; and in-
dependent of all the changes of the ages.
The gods of the heathen are dependent on
the handiwork of their worshippers ; the holy
God stands in incomparable contrast to
heathen idols in that He has created man
after His image. He abideth holy, and rather
than abate one iota of His holiness and un-
changeableness, He has given His only be-
gotten Son.

“Put off thy shoes from off thy feet” is
pregnant with meaning for the call of Moses
and of his people. We carry on our shoes
the dust of this world; and our shoes bring
us continually in contact with the earth. At
the moment of his call, God opened before
Moses a new standing-ground. It was the
ground of revelation, and of redemption from
the taint of earth; for God had chosen
Horeb and Sinai for His manifestation as
the God of Israel, who should deliver them
out of the dust and filth of idolatry. “I am
holy,” therefore “be ye holy,” He says. We
cannot come into touch with God except as
we separate ourselves from our past, and
from our own thoughts and ways. Wecannot
mix together the earthly and the heavenly:
truth and lying, holiness and sin. The
weakness of this generation is in that they
have lost the sense of God’s holiness, and
that they do not believe in the possibility
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of a life in which we may be for God alone—
for our holiness consists in our being un-
reservedly at God's disposal. The meaning
of Israel’s existence consisted in this: that
God should have a people for Himself. And
as Israel came short of this, God has chosen
in Christ another people, redeemed by the
blood of His Son from the pollution of sin.
Holy, “ without spot or wrinkle, or any such
thing 7 ; for “holiness becometh Thine house
for ever.” This is seen in all the offerings
of the Old Testament. The lamb to be
offered must be without blemish, or it could
not be accepted by God, but would become
an abomination.

“Be ye holy, for T am holy.” All which
God has created is created for Him, and has
no other right of existence. That which
does not exist for Him is destined and
doomed to perdition. Everything belongs
to a holy God, and must return to Him ; and
the entire development of Holy Scripture
goes to prove that all which will not return
to God must pass through judgment ; while
all which is willing to be reconciled to Him
comes into full oneness with Him, so that
every trace of unholiness, of self-life, and
self-esteem may pass away in judgment and
destruction. “I am holy,” and ye are Mine ;
with every thought of your heart, and every
drop of your blood, be ye Mine.
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God chose a people out of the world for
His peculiar possession, and this people
fell into adultery, instead of reserving them-
selves for God alone; therefore He chose
special individuals: “Before I formed thee
in the belly I knew thee, and before thou
camest forth out of the womb I sanctified
thee ; I have appointed thee a prophet to
the nations,” said God to Jeremiah (Jer.
i. 5). Whatever instrument God takes in
hand is thereby sanctified—and He had fore-
seen in this man a chosen instrument. Be-
fore his birth, God had taken possession of
him. Whatsoever God has not yet been
able to take possession of is not yet sancti-
fied. We are holy so soon as we prove our-
selves to be people who exist for God, in-
stead of walking, speaking and thinking in
the light of men. God has a people who
every day draw nearer to Him, who sanctify
themselves, and become every day more free
from creature influence. They do not let man
decide things for them in their thinking,
speaking, and manner of life, and they shrink
from being constrained by men who one day_
would hold them back, and another hurry
them forward.

We have to perfect holiness (2 Cor.vii. 1),
and in everything,—eating and drinking,
speaking and silence,work and rest,—we have
to prove of what spirit we are, and to practise
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our firm hold on the position God has given
us,as people whom God has called to His royal
court, and who are for Him, whether they '
have to go out into the world to carry out
His behests, or to drink in His wisdom in
secret.

In spite of the many prophets which God
had sanctified to Himself, He has not yet
succeeded in bringing Israel back to Him;
lost Israel has not returned. Therefore it
was that in the fulness of time He sent One
whom He had sanctified to Himself. Because
He offered Himself, God created the world,
else He would hardly have done it. He
was sure of His Son, therefore He sanctified
Him and sent Him into the world (John x.
35,36). He did not send Him into the world
and then sanctify Him, and lay His hand upon
Him as His instrument. His mission in the
world was the consequence of His having
been sanctified. God had foreseen His Son
as His instrument, who should be absolutely
at His disposal, and who would live as a
perfectly disposable instrument, living, suf-
fering, and dying to serve Him. So that
the Lord Jesus could, on His part, say later,
“l sanctify Myself” (John xvii. 19); “My
God, I place Myself at Thy disposal, with all
I am and have, that those whom Thou hast
given Me, who live Christ, may be sancti-
fied by Thy truth.” He lived a life of glory,
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and thereby made room for the existence of
sanctified ones.

The highest position in the universe is to
be holy. To be holy children, come back
again to God, washed in the blood of the
Lamb, clothed with the righteousness of
Christ! Such have learned to draw a holy
circle around them, so that men do not pol-
lute them, and the things of the world cannot
burden them, and the world’s magnetism
must yield to the magnetism of heaven. They
keep their heads above water when others
are carried away by the stream; and they,
through experiences which drag others down
into fleshly lusts and longings, only come
nearer to the Holy Bpirit ; and in the midst
of temptations under which others fall, they
hold fast. “Jesus, I live to Thee; Jesus, I
die to Thee,” they say, “Rescue me ever
more completely from all secret connection
with the world, its cares, its vanities, and
its curse.”

Let not these things be lost sight of, and
know that every word of God which we be-
lieve, lifts us above vanity, and binds us
more fully to God ; while every word which
we hear without fully giving ourselves up to
it, causes spiritual weakness. Nothing is
more unhealthy than to feel afraid, or moved,
without going into the sanctuary and com-
ing to a deeper consciousness: “I am for
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God; He can bring me in contact with
whom He wills, friend or foe, nearest or
farthest from me. He is educating me, and
apportions my time, but He first brings me
into a new position, and opens my eyes to
see what ‘holy unto the Lord’ means; then
He takes care that the influence on the side
of men shall not become too strong for me,
that I may fear no enemy, and be enslaved
by no friend.” A single golden thread
goes through the Word of God, to strengthen
us day by day on our way to glory. This is
the meaning of the word “Be ye holy, for
Ithe Lord your God am holy” (Lev. xix. 2).

—
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CHAPTER VIIL
WHAT IT COSTS GOD.

AND it ye call on Him as Father,
who, without respect of persong,
judgeth according to each man’s
work, pass the time of your
sojourning in fear, knowing that
ye were redeemed, not with corruptible
things, with silver or gold, from your vain
manpner of life handed down from your
fathers; but with precious blood, as of a
Lamb without blemish and without spot, even
the blood of Christ.” In these few verses,
15-18, our walk comes three times in ques-
tion. “Be ., . . holy in all manner of liv-
ing " (ver. 15). Move no longer in the cur
rent of your former desires; fashion your-
selves no longer “according to your former
lusts.” In other words, Do not let your-
selves go; do not open your heart, mind, and
imaginaticn any more to any worldly plea-
sure which may come in your way; whether
it attracts you, or makes you afraid. “In
your ignorance,”—i.e., when you kmew no
better, when you knew nothing of a Rock
where you might fly for refuge from vanity
and outward show.

D
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“Be ye yourselves holy in all manner of
living,” in every step; in the world, in
the church, and in the family, in business,
and in society, as well as in solitude: every-
where and at all times, fashion yourselves
by Him who has called you out of a world of
pleasure and of care, whose call sounded in
the desert waste of your imaginations, your
plans, your memories, and your wisdom,
and called you to Himself. Walk holily,
for you belong to your God ; He is your Cen-
tre, He is your Father (ver. 17). You have
no room for anxiety that you may suffer want,
or come, in some respect, too short. Oh,
no! “Our Father, which art in heaven, hal-
lowed be Thy name.” The Father-name
would not be hallowed, but dishonoured, if
we took into our own hands the burden of
our life’s path ; our maintenance, our service,
ete. We have a Father in heaven, and need
not ask, like the heathen: “ What shall we
eat? What shall we drink? Wherewithal
shall we be clothed I’ “How shall we manage,
for living is constantly becoming dearer, and
the air is always closer, and soon there will
be no more room for us here below? We
have a Father who will then take us up to
the home above. He will leave us down here
on earth only until we are ready to be taken
up into the glory.

But this Father is also our Judge ; no weak
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Father as are so many earthly fathers, who
may love such or such a child in a soulish
way, lacking courage to train him, and under
certain circumstances to punish him, or to
send him to a strict school. The end we have
in view is so high, that in order to reach it,
every school of God, every restraint, is worth
‘while ; without restraint no one can come
out of a life of vanity into a life of eternity.
The vine must be pruned, however many
tears it may cost. Everything must work
together for the end in view, when it is a
question of holiness. God can wait years
long ; while sometimes, in special moments,
He can make 2 short work of it.

We have to do with the all-wise, all-know-
ing God, who knows every one of His chil-
dren through and through, who puts all our
tears into His bottle, and does not ignore
one vibration of our nerves. Never does
He needlessly touch any wounded spot ; never
does He prematurely transplant us into a
school for which we are not fit. His is an
absolutely certain management of each
several child, according to his individual
circumstances, giving attention to every habit
which may have been formed in the course
of the year, and which must be encouraged
or checked as the case may be. In His
training there is none of that over-pressure
and exacting which is often to be found in

D 2
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teachers, for God has nothing to do with
making His children shine in order that He
may gain some credit for Himself. With
Him all must be genuine, and worthy of
eternity. He takes time with our education ;
He is merciful, and where it is necessary,
sometimes unmerciful ; but He never fails
to know our frame, and to remember that we
are dust. But under certain circumstances
e takes no heed of cur whining, or even of
our opposition, but goes forward unhindered
with our education, because He is holy, and
He wills to make out of us a people who bear
Hisg image. Therefore make nothing of thy-
self, do not exhibit thyself, but be careful
that thy work can stand the fire. Everything
must be put to the test.

“Without respect of persons.” It is only
when the work of anyone is weighed in God’s
scales and put to the proof by Him, that it
is manifest of what spirit he is. It is tried,
not by human judgment, but Divine. Be-
cause we have to do with such a Father, such
a Judge, into whose eyes we cannot throw
sand, bestir and pull yourselves together, let
nothing foreign to Him come into your walk.
Do not turn your mantle to the wind; you
hzve to do with God, therefore let no per-
sonality, no letter, no thundercloud in the
sky, no star which may arise on your horizon,
turn you badk from the right way. You stand
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before God. “If we live, we live unto the
Lord.” Therefore we need have no other care
than to do what is right in His eyes, so that
our endeavour is to please only Him. Walk
before God in holy awe, and you have no
foe to fear, and if still something of the old
life, inherited from our fathers, comes up,
God will deliver you from it.

“ Pass the time of your sojourning in fear”
—your earthly school time, your years of pil-
grimage—during which you were like stu-
dents far from home, in a strange land. God
is preparing you for future rule. Our home
is above, our pilgrimage here below; there-
fore we pass the time of our walk on earth
with bholy fear, justifying Him who judges
rightecusly, that when we may have passed
our examinations we may become well-edu-
cated people. Before the foundation of the
world, God saw beforehand the works in
whick we walk,and in which our sanctification
is wrought oub ; therefore we walk before God
in holy fear, that we may suffer nothing and
nobody to bring us out from those works;
and all the more because we know, know full
well—otherwise we would not be Christians—
that we have been redeemed from the vain
manner of life received from our fathers,

It is again and again the question of our
Christian walk. The worth of anything is
determined by what it has cost. Generally
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speaking, the more pain and trouble parents
suffer through their children, the more pre-
cious they are to them. We are not re-
deemed with common things, “silver, gold,
precious stones,” and such like, from the
vanity and bondage of the visible world,
from the tyranny of the words, the looks,
and the gestures of men; from their favour
or their fear, from creature-dependence by
which we forget that we exist for our God,
—but with the precious Blood. We are not
permitted to approach other men in a crea-
turely, soulish, fleshly manner, in cringing or
in fear; but, rather, in the love of Christ, to
draw ever nearer to them.

We are not responsible for inventing our
former miserable manner of living,—as
a consequence of the Fall, we have been com-
mitted to it by our fathers. Since the Fall,
a thread of darkness runs through the world,
and very few, comparatively, have walked
with God, and of these were only two indi-
viduals whom He could take to glory without
passing through death. It has not cost our
God less than the Blood of His Son to set
us free from the almost universal slavery to
vanity. Christ came down to earth, and
took upon Him a human body, that from the
innermost outwards He might overcome all
which can enslave a child of man, and bring
him infto a life of vanity, But it is alse by
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a redemption price which no man and no
thing can withstand ; mot even our many
inherited traits of character and disposition.
Yes, there is much which we have inherited.
For that very reason the Lord Jesus came
in our flesh to redeem us from our natural
characteristics. Only the blood of the Lamb
could set us free from the bondage of sin,
of nature, of the fear of men, of the love of
the creature, through the presentation of &
redemption price, before which every habit
of our own thoughts and ways must give way.
The weakness of this age i3 manifested by
the light esteem in which the blood of the
Lamb is held, and men become accustomed to
look upon such or such a trait of natural char-
acter as invineible, from which there is no
deliverance. It is not a matter only of the
motions of our outward, but also of our in-
ward life; that we may mneither here nor
there remain enslaved. The spotless blood
of the Lamb redeems us from an entire trend
of life. The very best of us only come into
deliverance through the blood of the Lamb.
Every child of God has a two-fold genera-
tion; as begotten of God, and as the child
of an earthly father., From the latter we in-
berit sinful blood ; but, through being born of
God, the pure blood of the Lamb, on the
ground of which the Father has begotten us in
the image of Christ. Because we are the chil-



56 TRANSFORMATION.

dren of God, we have within us this precious,
priceless, unspeakably valuable blood of the
Lamb, “without blemish, and without spot,”
and that which is of Him is a new creation.
This new nature, begotten of God, and
cleansed in the blood of the Lamb, must and
can overcome all which we have inherited
from our fathers. He is mightier than any
habit, any secret unevenness which may be
continually cropping up to occupy us with
representations, imaginations, opinions, and
such like. The blood of the Lamb purifies
down into the very sources of the blood and
nerves ; and opens a path to holy living as
followers of the Lamb. Do not ecompare thy-
self with others, but with the nature of the
Lord Jesus. “Be ye followers of Me, as
I also am of Christ,” says the apostle (1 Cor.
xi. 1), Christ had clothed him, therefore
was he Christ’s follower. He had fashioned
himself after a new character, after the image
of Him whom he met on the way to Damas-
cus. Now, take time to draw nearer to the
image of thy Saviour. As thou lockest upon
every feature, upon His purity, His manner,
His words, and silence, say to thyself: “This
is the Holy Ghost’s work ; He will work it out
in me; I will be silent unto Him.”

_.__**.4..___.
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CHAPTER VIIL
GOD’S MASTER WORK.

CHILD of God looks out upon a
double heritage. 1. There is what
we have from our fathers and
which we came into when we first
saw the light, and which accom-
panies us through our path of life—viz., im-
pure blood, begueathed to us, and connecting
us with a cursed world hastening to its doom ;
for by our first birth we are bound up with
earth ; this we have inherited. 2. A new
birth from above. It is only with this latter
that a new pedigree begins. So far as we
are born again, we are brought into a living
connection with another blood, the blood of
the Lamb. The blood of the Lamb in the first
place shows the character of the Lamb ; there
is a difference between the blood of the lamb
and the blood of the lion; the one is mild,
the other ferocicus and raging. A lamb goes
its way gently ; a lion roaring. As we have
said, this difference of nature is in the blood
which runs in their veins. We are redeemed
by “the blood of Christ, as of a lamb without
blemish and without spot”’—with pure blood,




58 TRANSFORMATION.

through a living unicn with the Lamb, are
we delivered from the inherited union be-
queathed to us by tradition from our fathers.

We have already noted how repeatedly our
manner of life is treated of in this passage
(vers, 17, 18). If we will to be delivered
from this sad inheritance—this vain manner
of life ; vain bekaviour, vain words, and vain
imaginations—we must more intimately ex-
amine the manner of life of the Lamb. We
cannot receive the blood of the Lamb by the
Spirit, as long as we do not take time to be
more nearly acquainted with the Lamb. Why
are the four Gospels given to us? Is it not
that the person of the Lamb during His life
on earth may stand before us, that the pic-
ture of our Saviour as He passed through the
world may unconsciously be present to our
sight? We, who are so ready to spend time
over the picture or the memory of the living
or the dead, can we not take time to give
the Lamb His place, so that the lineaments
of His character, as they impress themselves
upon us in His manner of life, may hold us
under that impression,and,indeed,so much so,
that by this means the persons of men may
be relegated to the background, whether they
be those who cause us joy, or sorrow? All
must bow before the Lamb. When once, in
the eternal world, the brilliance of the Lamb
will be unveiled, the whole universe must
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bend the knee. To Him every knee shall and
must bow ; “of things in heaven, and things
in earth, and things under the earth” (Phil.
ii. 10). Then all creature-glory will sink into
darkness, and the whole universe will give
glory to One alone—the Lamb that was slain
(Rev. v. 13, 14), who stands in eternal glory
before us, He who went His way, here below,
quietly and with no stir or bustle.

QOur vain glory is bequeathed to us from
our fathers; the glory of the Lamb is be-
queathaed to us in the Gospels ; and 1f we read
the Gospels from this point of view, we get
a new key to the Epistles, and an introduction
to the book of Revelation, which depicts the
glory of the Lamb at the right hand of the
Father. Then the image of the Lamb be-
comes more and more a power in our life,
so that all the traits of the lion character,
all pride, all that is evil, whether of an
attractive or a hateful nature, all traits of the
fallen Adam-nature, must give way before this
bequest. Whenr we once become really dis-
gusted with our own natural character, and
no longer admire ourselves, saying with the
Pharisee: “Lord, I thank Thee that I am
not as other men are,”—when we no longer
chatter, as those only can chatter who have
not looked deeply enough into the image of
the Lamb,—then the thought of admiration
passes away Ior ever, One only purpose



60 TRANSFORMATION.

is before our eyes: to become daily more
like the Lamb, and to put away from us, :
daily and utterly, everything which does not
accord with the image of the Lamb. This
is why we have the Gospels, and this is why
the Holy Ghost is given.

“The Holy Ghost was not yet given,” said
the Apostle (John vii. 39), but now He is
given, and “ He shall take of Mire, and shall
declare it unto you” (John xvi. 14), As, for
example, an artist walking through a picture-
gallery stands opposite a wonderful picture,
and asks, “Do you understand what kind of
picture stands before you?”’ so the Holy Ghost
takes of Christ, and brings it so into the light
before us, that cne trait of the picture of
Christ after another is impressed upon us in
such a way as to be indelible ; as, formerly,
gome scene in a novel made a lasting impres-
sion on the reader, which never left him, or
a cerbain feature of some work of art, which
had been brought before him,—the beauty,
the love, or whatsoever was depicted—in
an entirely new light.

But what, after all, exre the masterpieces
of the most famous artists, poets, or authors,
to whom God has given genius—but not the
Holy Spirit!?! What are all these in com-
parison with the master work which God has
placed in our path, in the image of Him whe
portrayed in His every movement the eter
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nal Original, in the likeness and in the will
of the Father? “The Son can do nothing of
Himself, but what He seeth the Father do-
ing: for what things soever He doeth, these
also the Son doeth likewise” (John vi. 19,
20). The notes of His life were harmonized
every moment in the chords of eternity,
determined according to the good pleasure of
His Father. He had no other end in view;
and therefore He could twice during his life
on earth have the testimony from His Father's
lips: “This is My beloved Son in whom I
am well pleased.” In Him there was nothing
of self, no hurrying forward, no lagging be-
hind. He trod in the lines of His Father's
will, and, as being the Original of what the
Father has purposed to bring each of us up
to, He regulated Himself by His time.
“From your vain manner of life, handed
down from jyour fathers.” Oh, how the
fathers of the house of Israel have watched
over the true handing down of the Holy
Scriptures! How wonderfully they accom-
plished the handing down, untouched, to pos-
terity, these records of the mighty works of
God! And how can we, on our part, be suf-
ficiently thankful that the image of Christ
had been depicted by eye and ear witnesses,
from the most diverse points of view, who
have left behind for us a united view of our
Saviour? How can we be thankful enough
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to our God for this mirror, in which we may
daily see a double picture—of our own shame,
and of the glory of the Lamb—so that we are
in a position to compare them, day by day,
and thus to take account of what there is in
us which is unlike our Lord Jesus? Only
thus does the blood of Christ attain its full
meaning for us; for the pure blood of the
Lamb was shed for us that everything in us
which differs from the image of Christ may
be exposed through the Word and the Spirit,
that we may take refuge in the blood, and
be able to say with all confidence: *“The
blood of the Lamb was shed that our own
blood should not flow unhindered in our
veins ; so that nothing doubtful may remain
behind in our being, unjudged by the blood
of Christ, and from which that blood does not
deliver us.”
There is a fountain filled with blood
Drawn from Immanuel’s veins,
And sinners plunged beneath that flood
Lose all their guilty stains!

—all their varity and self-consciousness.
This was foreseen before the foundation
of the world. Before the foundation of the
world, He presented Himself to God as Se-
curity for man. It was a fearful risk to take
the responsibility of creating responsible
creatures who cowld fall. It might have
seemed necessary to drive the devil out of
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the world. Man ought to have separated
himself from the prince of this world, and,
by holding fast to the Word of God, have
expelled Satan from the world. But instead
of hearkening to God’s Word, he hearkened
to the voice of the devil ; therefore One must
come who never listened to the devil’s voice,
but who, as man, must learn to know His
God on the lines of Scripture. As Security
for man, He was foreseen from the founda-
tion of the world; and thus He came for-
ward for the salvation of the world, but only
at the end of the times (of the ages—Gr.);
1,900 years ago was He manifested.

The end of the ages began with His ap-
pearing; and the Church has no idea how
much she has postponed the end, by her un-
willingness to let herself be transformed into
the image of the Lamb. We can appear before
God in no other image. He iz become mani-
fest; and since them the whole creation is
waiting for the manifestation of the sons of
God, who shall be transfigured into the image
of the Lamb : for this is the purpose of God.
There are some whom He has predestinated
to be transfigured from all the shame of their
nature into the image of the glory of the
Lamb (Rom. viii. 29).

“Manifested at the end of the ages for
your sake” (ver, 20); for the sake of the
reader of this Epistle of Peter, the Lamb
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has been manifested at the end of the ages;
for thy sake and for my sake; that the im-
press of my nature may yield before the re-
velation of the Lamb, as it has met me in
holy hours of my life, and as it has met thee,
as often as thou hast taken to heart that thou
canst nob with thine own mind decipher the
glory of the Lamb, that it belongs to the
Holy Ghost. Even the disciples themselves
only saw in the light of Pentecost who their
Master really was. He was manifested at
the end of the ages. Let us no longer drag
on the end of the ages, but let ourselves be
transformed. Having too long fashioned
ourselves according to the former lusts in
our ignorance, shall we not now let our-
selves be fashioned into the nature of the
Lamb, that the creation may not be obliged
any longer to wait for the manifestation of
the sons of God?

“ All men have not faith” (2 Thess. iil. 2).
“TFaith is not everybody’s business,” says
Luther. And yet everyone is under obliga-
tion to believe, and responsible if he does
not believe—responsible, when the world
above opens to him in the Word of God,
whether he opens his heart to it, or shuts
himself up against it. “He that believeth
not is condemned already,” but as truly as
by Him we believe in God (1. Pet. i. 21), so
truly no one who is condemned will be able
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to say, “Thou hast not given me {faith.”
Christ has been manifested at the end of
the ages, for the sake of the saints, of be-
lievers,and of such as through them believe in
God. However much against our poor human
understanding they may be, we hold fast, and
humbly acknowledge these two things: that
we are indebted to grace for everything, and
that we have no reason whatsoever to boast
of our own will or our own choice, or to say:
“I have willed, and so and so has not.”
Through His resurrection from the dead,
God has given new glory to His Son. His
resurrection is a manifestation of new glory.
Grace and glory were indeed manifested in
His first appearance upon earth, and His
disciples could say: “We have seen His
glory; glory as of the only-begoten of the
Father, full of grace and truth” (John i. 14).
Glory—unrecognised glory—shone out in His
earthly life through grace and truth, even
in His hidden lihy in Nazareth. Child of man
as we are, yet how different was His being
and His manner of life from ours! But whe
had eyes to see His glory? None less than
the inhabitants of Nazareth! Nowhere was
His arm so shortened for the manifestation
of Divine glory as in Nazareth. Their hearts
were hardened because they looked with in-
difference on the hidden glory of this Child

and Youth, for, just as we go on from faith
B
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to faith, so we go on from unbelief to unbe-
lief. Let no one gaze on glory without per-
sonally yielding himself to it: else his eye
for glory will grow dim.

Glory begets glory. Beholding glory, our
perception is intensified, while it is dimin-
ished whenever we suffer it to pass by us
without letting it penetrate our hearts in
such a way that we live it out, and let God
transform us to it. Wherever the pure, un-
adulterated Word of God circulates, His
glory and His judgment come to light, and
whosoever does not open his heart to it, runs
the risk of the judgment of a hardened heart,
and must give account of what he has done
with the holy seeds of blessing and of judg-
ment. We must be called to account for our
responsibility as to how far we have accepted
or rejected the Word of God. This judgment
is already at work in the world, and even now
divides men into two classes. The one ac-
cepts the Word of God, and glory can be
manifested in him. The other does not ac-
cept it, and yet wonders why he receives no
blessing. There was glory in this Nazarene.
He was the only-begotten of the Father, full
of grace and truth, manifested in the flesh;
and “we beheld His glory.”

But here, 1 Peter. i, 21, speaks of another
glory. Through the resurrection of Christ
from the dead, God gave Him glory, as in
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John xii. 24: “Except a grain of wheat fall
into the ground and die, it abideth alone,
but if it die, it bringeth forth mueh fruit.”
When the inhabitants of Nazareth were, on
the one hand, responsible for their indiffer-
ence in regard to Jesus, they were neverthe-
less at the time not in a position fully to
recognise who He was that walked among
them. ‘“Who hath believed our report?”
‘Who understands? “And to whom is the
arm of the Lord revealed?” Tlntil the corn
of wheat has sunk into the ground, “it abideth
alone’ ; and the life of glory which He lived
could only become the possession of His own
through His death, resurrection, ascension,
and pouring out of the Holy Ghost. “ When
He, the Spirit of truth is come, He shall
take of Mine, and shall show it unto you”
(Jobhn xvi. 14). He will not only set before
your eyes a lovely picture, but He “sghall
take of Mine,” shall open up the innermost
depths of your being, and deeply root His
everlasting life. This is glory; multiplica-
tion of the endless, an outshining in such a
qmanner that the lost may see the light. The
outshining of glory is at the same time the
opening of eye, ear, and heart by the Holy
Spirit to take it in.
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CHAPTER IX.
GOD GAVE HIM GLORY.

|OD gave Him glory (1 Peter 1. 21).
Power to reflect His being
through the Holy Ghost, power
to impart the germs of His being

<=l to His children, power to be
born in the children of men—that is endless
glory, the possibility of endless reproduction.
The opposite from corruption and barren-
ness is reproduction ; radiating the brilliancy
of eternity, and of the life which dwells in
Christ. God “gave Him glory,” power to
impart Himself, to multiply Himself thus, “so
that your faith and hope might be in God.”
Did not He come that He might reconcile
lost man to God? After He had sanctified
Himself—and He did so that we might be
sanctified through the truth—-there exists a
whole fund for the Holy Ghost to dispose of,
a hidden Christ-life, the germs of which the
Holy Ghost plants in our souls, and which
He, in stillness and holy purity, fosters in
those who have an eye for the Divine, who
get a value on this germ, who would rather
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die than destroy, or let weeds overgrow,
what is Divine.

Bo long as our Lord Jesus lived on earth,
no one could live such a life of union with
God as He led ; it was through His dying on
the cross that God gave Him the glory to
beget in His followers a life of “faith and
hope.” Faith and hope are also exercised
in our earthly existence ; but it is a vain faith
and a vain hope. One may put-trust in man
until he has been deceived, in consequence of
which he retaliates, becomes man’s enemy,
and loses confidence in man. One hopes,
until one hope fails after another ; and, hope-
less, one yields to a sullen indifference, which
dishonours and degrades. What can one hope
for, when everything gets worse instead of
better? Yes, when hope is placed in the
visible, a hope where is nothing to hope for,
how can it be otherwise? Ouwr faith and
hope is an outcome of the glory which God
has given to His Son.

He gave Him glory, so that our faith and
" hope may be fixed on God, on the living God,
that He may take out of us to-day such as .
know from which world they come, and to
which world they are going—a people who
have made up their mind. Begin, then, to
let thyself be loosed by the blood of Christ
from the folly of vain hopes in the things
which are seen. Let the “old things” pass
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away in forgetfulness; then God will lay a
new foundation, and thus room will be made
for glory through a continual putting away
and getting rid of all vain influences in the
external world, and thou wilt be drawn al-
ways more fully out of vanity into the king-
dom of glory, thy true home.

“So that your faith and hope may be in
God.” In the following verses love appears
as third with faith and hope. Faith and
surrender to God, who has given us such a
Saviour! He spared not His only-begotten
Son —how should He not with Him also
freely give us "all things (Rom. viii. 32)?
How can I still open my heart to the ser-
pent, when he whispers, “ Thy God is hard,”
and such-like things, by which the enemy
seeks io bewitch a human heart which is
not kept by the Holy Spirit from this serpent
seed !

“That your faith and hope may be in God”
—trusting in God. God “is not a man, that
He shounld lie” ; He cannot be mistaken in
promising what is beyond His power, as Jere-
miah expresses it: “Why shouldest Thou
be ... as a mighty man that cannot save?”
(Jeremiah xiv. 9). He is the Almighty, whose
arm is not shortened, that He cannot save
(Isa. lix. 1). He is the Almighty and the
All-knowing One, who is not away to-morrow
in some other land, sending word: “It is
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not thy turn just now.” It is never thus
with our God. If our faith is in Him, we
are standing on rock ground, eternal ground,
which can steady even the tottering feet,
and quiet the most enthusiastic hearts. .On
Him, the Rock, we not only have a sure
standing-ground, bub safety from the touch
of the surge. Truly a wide vantage-ground ;
a large horizon.

From faith to faith. If, on the one hand,
unbelief goes on to unbelief, so, on the other
hand, it is true that with every new horizon
which opens to it, faith deepens. By re-
ceiving grace, faith is strengthened, the lungs
open anew, and draw in the air of life, of
home, of eternity. And whatever task or
whatever suffering. may meet us to-day, to-
morrow or in the coming days, it is not
for us to say, “Am I grown so strong that I
am equal to go through this?’ We lean
neither on ourselves nor on others, but on
our God,whom we cannot trust too much : Hig
arm is not shortened, His sight is not dim.

We believe in God : this carries us through
life. Faith is daily renewed, and if it does
not always possess us in the same way, if we
cannot always enter into full possession of
what we see in Scripture, we yet continue
to hope; and those things which God can-
not fully carry out with us to-day, He will
accomplish to-morrow. We learn faith as we
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practise it. This is why difficulties exist,
even the peculiarities in our character and in
our imagination, which do not give way from
one day to another. We must first learn
to know the difficulties which have got root
in our physical and spiritual organism. Qur
faith must be put in practice, and we must
learn the strength of him who opposes us,
in view of our powerlessness in dealing with
our likes and dislikes. All these things must,
one by one, be overcome, and then hope
comes to our help. In relation to all these
things, these fanlts of character and tempera-
ment, which in the present bring us into
trouble, it must be from faith to faith. Where
some lose courage, others take courage anew,
and say: “God’s grace is not yet exhausted.”
In this way we learn to expect nothing from
ourselves, but all from God, and thus victory
is sure, whether in outward things,or whether
in the darker regions of our inner life.
Faith and hope—not only in order that the
Lord may complete His work upon us, but
also another hope, that the work may lead to
the glorious end. If we are faithful in our
renuneciation and pubting off, God will
finally bring us to the breach, and translate,
without death or the grave, those whom He
has transformed. The fruit of His work will
be a life of love. Faith, hope, and love belong
to each other., This iz glory from the home
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above. We cannot continue to entertain
such a question as whether it is worth while.
Yes, truly it 4s worth while, and whoscever
in deep earnest gives himself up to this glori-
ous life can never let it go; he becomes
bound, fast held ; he becomes a man of glory,
who bears upon him the mark of hidden
glory, snd who, while in the kingdom of
corruption, lives out glory. =

1f we perverted people really desire to bhe
transformed into the image of Christ, we need
the full, the complete testimony of Christ,
which the Scripture gives: “They are they
which testify of Me,” He says (John v. 39).
Asg the Lord Jesus turned the attention of His
hearers to the Scriptures of the Old Testa-
ment, in the words ‘“ Search the Scriptures” ;
so also after His resurrection, when He met
with the two disciples at Emmaus, He ab once
took up this central theme. Even before
they recognised Him, He had shown them
light regarding Himself in His opening up
the Scripture to them. And what was the
main point of His Seripture teaching? “Ought
not the Christ to have suffered these things,
and to enter into His glory? And, be- -
ginning at Moses and all the prophets, He
+taught them in all the Scriptures, the things
concerning Himself.”

That is the great work which the risen
and ascended Christ accomplishes by His
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Spirit, opening the Scriptures to us, as He
opened them to those disciples on the way
to Emmaus. If we would have a complete,
a fully comprehensive, picture of our Lord
in all its wide extent, and in all it includes,
we must turn for witness to the four separ-
ate Gospels. I have often alluded to the
fact that the Rev. John Wilkinson, so well
known in his Mission to the Jews, ever and
again urged the need of going to the Jews,
Gospel in hand, that the true portrait of the
Lord Jesus might be presented to them,
which they would be unable to recognise in
the Christianity of the Church of our day.
“Qunly too often,” he would say, “they have
gseen in the lives and persons of so-called
believers only a miserable caricature.”
Whan we would accept an entire Christ a
great difficulty at once presents itself. We
have so long borne the image of the old
Adam, and lived in our self-life, we have
introduced so much of our Adamic nature
into our Christianity, that we awake only
slowly, and come only too gradually to a con-
sciousness of how little our character, in
thought, word, and deed, accords with the
life our Lord led, and we need to be very
careful not to say too quickly with Paul:
“We have the mind of Christ” (1 Cor. ii. 16),
“We have the mind of Christ”? Let us ask
ourselves in right earnest before God, “Have
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we indeed the mind of Christ? Are we in-
deed people who have finished school?’ He
truly says: “Come unto Me . . . and learn
of Me, for I am meek and lowly of heart”
(Matt, xi. 28, 29). He wants to teach us to
be what He is, and to this end He seeks to
educate us., Are we verily meek and lowly
in heart, as He was, who is set before us as
our Pattern? He seeks to bring us to this;
it is His expressed will that we should be
thus,

Let it be, then, the first thing with us that
we may never neglect our own transforma-
tion, that we may lose no time in vanity,
since the blood of Christ has redeemed us
from it.

Why delivered? That, as redeemed, we
may be able to stand still in the sanctu-
ary, to study the traits of Christ’s character
until those old traits in our character dis-
appear, and the glory of the image of Christ
becomes more and more clearly apparent in
us. For this purpose we are here on earth,
that from thousands of individuals the
image of Christ should be reflected. In these
thousands, and ten thousands, nothing must
be left which does not bear the impress of
Christ, for whatsoever does not bear this
mark is displeasing to God, and cannot be-
come His sanctuary.

You know how in Rom. viii. 28, God, by
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an eternal calling, has foreordained such as
are to be conformed to the image of His Son.
One to whom this Scripture has been enlight-
ened can never forget it again, and in com-
parison with this marvellous thing, “ My God
has foreordained me to be conformed to the
image of His Son,” all else is worthless.
If God makes the image of Christ become
living to us, we see in this calling a citizen-
ship, a right of privilege. If thy heart is
drawn out to the Crucified One, if this Man of
the Cross awakens something in thee, know
that is the best proof that God has predes-
tinated thee from eternity to be conformed
to the image of His Son. This is the prac-
tical explanation of predestination. Bub
@God has predestined no man who does not
at one time or other in his life set the glory
of the Cross before him. If thy natural man
bows down before this Christ, 1t is even be-
cause God has foreordained thee from eter-
nity, and, therefore, thou needest to let no
difficulty in thy training hold thee bhack,
however gradual thy trapsformation may be.

It iz remarkable how we have here the
same expression as in 2 Cor. iii. 18, “We all,
with open face beholding as in a mirror the
glory of the Lord, are transfigured”—yet only
by degrzes—“from glory to glory, even as by
the Lord the Spirit,” who glorifies Christ,
discovering to us His attributes, and in draw-
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ing us nearer to the {rucified, shatters our
own likeness, so that we are drawn out of the
old into the new. This is the work of the
Bpirit of God, and it is in consciousness of
the goal, the Father’s purpose as expressed
in the words “ He hath predestinated,” and
the Holy Spirit unites with Him in this
Divine thought. He will accomplish that
which He has purposed from eternity. Shall
we doubt?! We believe in the Holy Ghost.
If I believe indeed in the Holy Ghost, then
I must believe that He will not rest until
He has transformed every trait of my own
character. I believe that every inherited
failing, whatever it be, must yield before
the quiet working of the Holy Ghost. Only
do not lose patience ; only enter into the pur-
pose of God ; only have no other end in view,
if that purpose has taken root in thee, thou
shalt be glorified, It is worth while, it is
worth everything, that God should attain to.
the full His purpose in us.
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CHAPTER X.
LOYVE UNFEIGNED.

EEING ye have purified your
souls in your obedience to the
truth, unto unfeigned love of the
brethren” ; or, “Having purified

! your souls in your obedience.”

The passage we have so long considered closes

with faith and hope. But faith and hope are

organically bound up with love. Wherever
faith and hope exist, they must be lived out
in love. OQur love must not be dependent on
what we expect from man: we believe in

God, and therefore we love. Our love is

independent of whether others do or do not

understand us; it is an outflow from our
faith in God. Love which is not upheld by

a hope which is stayed on God, is but a

caricature of love. It is self-nurture, which,

loving itself in another, strengthens its own
self-life. There is no patience, and there is
no love, without faith and hope in God that

He, in the most intricate circumstances with

our fellow-men, still has means and ways to

order everything aright. There are eir-
cumstances in which we must walt until God
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has disentangled all; otherwise things only
grow worse and worse. It often happens that
one has not oneself an eye to recognise where
one has been in fault. But let us set our
hope on God, when we have entangled and
lost all, and, with the best intentions, have
brought everything into confusion. He will
digsentangle the threads, just as the mother
disentangles the threads and picks up the
dropped stitches of the knitting which the
child gives over into her hand. We have a
Father in heaven, who, with clear and sure
hand, picks up our dropped stitches: only,
we must give Him time. That is healthy for
us. For in the region of love we must also
have the patience and faith of the saints.
“Beeing ye have purified yourselves in
your obedience to the truth, unto unfeigned
love of the brethren.” “What is truth ¥’ asks
Pilate (John xviil. 38). The Preacher saith,
“Vanity of vanities . . . all is vanity” (Becles.
i. 2) and untruth : and David said in his haste,
“All men are liars” (Ps. cxvi. 11). No con-
fidence is to be placed in man. Therefore,
we purify our souls from our dependence on
man, and from our wounded feelings when
we did not receive the daily bread of man’s
consideration and love. Vanity! Ye are re-
deemed from the vanity of your walk—your
thinking, your loving, according to the tradi-
tions of your fathers—through the Lamb,whom
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God has exalted and given glory, that Hisg
life of love might shine out through you.
The Spirit leads us into a new world of love,
in which we do not keep accounts with our
brethren ; where we can afford to give without
* return. “Lend, hoping for nothing again”
{Luke vi. 35); sow in hope, and they will
see one day what your meaning was. You
invest your money ; invest your love in hope.
That is a life of glory in contrast to the life
of vanity, in which people will always see
to it that they get interest for everything.
God gave His Son glory that your faith
and hope, even in regard to love, may be in
God and not in man. Then, all true love
which we enjoy from man will bring us nearer
to God, instead of chaining us to the crea-
ture ; and if we should not have the love
from the creature which they owe us, or to
which we think we have a claim, then let
us nobt dispute with them, but know that
God will look after that which iz our due.
Thus doing,we get our interest,pure and holy,
direct from heaven. He comforts those whom
their fellowrcreatures have treated incon-
siderately, on whom they have been inclined
to think their love has been wasted. Sow
in hope without the expectation of always
quickly reaping. Become a man of eternity,
and through every painful cxperience let
thy Divine anchor gink deeper into the king-
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dom of a hope which cannst be disappointed.
“In obedience to the truth” ; the absolute
truth of our redemption. ILet us contend no
longer with any man, but live in faith and
hope in God. Love on, and be strengthened
by all which thy fellow-men either give or
refuse thee. Whatever they may give us,
will not harm wus, and whatever they may
deny us, will not make us doubt God. We
have purified our hearts through faith, and
obedience to God’s revealed redemption, and
through this faith we become always more
established in the power to love unfeignedly.
This word “unfeigned’” contains in the
original the sense of something of judging ly-
ing in the background. Let there be no under-
current of judging or criticising thoughts:
an undercurrent of judgment, a speculative
thope of being repaid, an interest on good
capital for oneself, and not for others. Give
to them who have nothing to give in return,
and thou shalt have treasure in heaven.
Think not that here on earth thou must al-
ways receive interest: rather lay up treasure
in the upper world, where no thief can break
in and steal. This love purifies us, while
natural love, which always exacts an eqnal
return, develops powers of corruption.
Thou must have unfeigned love of the
brethren, with no undercurrent of secret

judgment. Who art thou, then, that thou
¥
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shouldest judge thy brother? That is not
glory. O how ncedful is it for just those who
most try us, that they should find someone
through whom they may be thrown back upon
their God, and who meets the self-interested
with love unfeigned, until, at last, the crea-
turely-minded, who have been offended at us,
come, by our love to them, on to Divine
ground, and come to see in the true light the
claims they have made upon us. God will
know how te find them. We love them
without any background of secret judgment
in our hearts, without letting ourselves he
influenced by their way of treating us, which
might make love grow cold. We stand under
the dazzling light of Divine glory, that our
faith and hope God-wards may endure, and
our love may be as the love of Jesus, who
loved us unto the death, and who did not
cease to love even a Judas. As He loved
His disciples, although they so little under-
stood Him, and threatened others with per-
dition (Luke ix. 54); as He bore with them
—even Judas—unto the end (John xiii. 1), so
et us hold on in love unto the end. Through
everything the Lord Jesus stood true to His
disciples, and did not judge them, but so
dealt with them that in His deepest inner
life He justified His Father’s sending Him
into the world as His express Image (Heb.
i. 3). It was only through the blood of the
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Lamb that the disciples could be cleansed
from all the ways and the failings which are
common to man. The entire experience of
life had strengthened Him in what He knew
from all eternity, and which became yet
clearer to Him, that He must die ; there was
no other way to direct their faith, their hope,
and expectation to God, that man might no
longer expect anything from himself, and
that he might draw from Him the love with
which He loves. That is the well which
never dries up. Neither John nor Peter,
nor any one of the twelve, could be depended
on. Christ must die for all as much as for
Judas.

Neo judging thoughts in reserve, no hidden
speculation about being loved in returm, and
of reaping a present harvest. Learn to waif,
learn to sow pure love-seed, so that others
may perceive that we have not expected re-
turn for our love or for anything else, and
that our love to-day is the same as yesterday,
before we made the unhappy experience of
being misunderstood and wrongly judged. We
are unconguerable while we stand on glory
ground, and in this way our love becomes
a manifestation of the glory of God, because
we are redeemed from vanity. We are more
and more living witnesses of the glory of
Christ, in whom our fellow-creatures can find
love, eternity, and purity.

I

2
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CHAPTER XL

LOVE HUMAN AND DIVIXNE.

NTO unfeigned love of the hre-
thren, . . . having bsen begotten
again, not of corruptible seed,
but of incorruptible, through
the Word of God, which liveth

and abideth for ever.”

There is also a thought of “outspread,”

“over all,” something “extensive,” in the word

from which “unfeigned” ig translated. Ha-

tensive and dntensive meet in the region of
love, and here it is the concentrating one’s
love, but not in the way of choice, upon this
one or that one. There are various kinds of
love—filial love, wedded love, the love of chil-
dren, ete., which include a special region;
but our love must spread out and heyond
these, and every kind of love 1s prized when it
stands upon the classical, all-inclusive ground
of “love unfeigned.” The one works into the
other. Love one another from the heart, or
with a pure heart (A.V.) fervently.

Love, as we have seen, seeks not ifs own.
One who has a situation in busipess, and has
not a clean heart, seeks only his own inter-
ests. Those who seek the interests of their
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employers are few and far to find; and one
may be doubly thankiul to have found such.

“Qut of a pure heart.” One may be under
the impression that one is large-bearted ;
but, in practice, natural love cannot reach
out into the infinite; it has its limits, and
often they are very narrow. Ons who seeks
his own has not a pure heart. If love does
rot enlarge, if one is “easily provoked ” by
all kinds of peculiarities of character, the
cords of love loosen, and it grows cold,
because it does not proceed from a pure
heart. Only he who is begotten of God can,
with pure heart, really understand others.
Since the Fall, man is burdened with the
curse, and the fall of our nature consists in
sesking our own, and therefore in corruption,
instead of the glory of God.

“With a pure heart.” How can that come
to pass? “Having been begotten again.” It
needs a new birth, not a bridled nature. Edu-
cation may truly curb considerably, but the

hidden tendencies of our nature are not
changed by education. Only by new birth can
we become partakers of a new and second na-
ture (2 Pet. 1. 4), God is Love, unspotted,
self-rencuncing Love, which shrinks from no
sacrifice—not even that of His only-begotten
Son. That is Divine love which is begotten
in us by the Word of Christ and the Father.
No corruption, but continual quickening, is
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in that love, which is always extending wider,
and intensifying, in measure as the Divine in
us overcomes the old man. “All seek their
own,” in so far as their nature is notb trans-
formed. “Not of corruptible seed, but of
incorruptible, through the Word of God,
which liveth and abideth for ever.” No
change, no variation, in Love.

Here a word from Rom. xii. 21. “Be not
overcome of evil, but overcome evil with
good.” Overcomers hold rule. Before the
fall, God had given man dominion over all
creation. The Redemption which is in
Christ Jesus leads us back into this place of
vietory over ourselves; so that we are no
longer overcome of evil, but can overcome
evil with good. We ought to bo brought
back from victory to victory ; not, indeed, to
the state of paradise, but higher still. God
does not heal only from the consequences of
the fall, but leads us through our falls higher
up, and ceecper into His secrets. We ghall
reign again over the natural world, over
fishes, birds,—in short, over all. God will
give all back into the hand of man when all
is brought together under one Head. Mean-
while we must, in our little circle, begin to
overcome evil, and bridle our own nature,
so that thoughts and feelings may be brought
back into the obedience of the Cross.

if we are truly crucified ; redeemed from
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the tyranny of our own life, and from the
ground of sin, it will go on in conecentrated
circles from victory to victory, and from glory
to glory. The closest sphere is that of the
family; in the relation of man and wife,
parent and child. These are domains where
one can see clearly how dominion and love
dovetail one into the other; I can only
love where I can rule, overcoming evil with
good. In course of time every husband will
see in his wife, and every wife will see in
her hushand, something which must be over-
come. First of all, then, the husband has
to rule; but this rule consists in his being
grounded in exactly the opposite from what
is generally considered to be his prerogative.
True Divine rule is such as Jesus, the Head
of the Church, exercises. He has given His
life for the Church, that He may kindle in
her a reciprocal love, which yields to Him,
‘When, therefore—~to begin with the nearest,
most intimate circle—a husband discovers
in his wife that which is not Divine, 1t is
for him to overcome it, in so far that his
love for her is in no way lessened by it,
but, on the contrary, stronger and more in-
tense. True love sacrifices itself, and thereby
the ties between the husband who rules in
love, and the wife who obeys in love, becomse
sanctified, and the Christ-like house becomes
a centre from which love shines out beyond.
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God is Love, and all must come back to God,
the original Source of Love, else love can-
not be. I love intensely if my love is not
affected by anything unworthy of love which
I discover in others. As those who rule,
clothed with all the dignity of rule, we must,
in the power of God, discern and over-
come all which is unlovely, or even repulsive,
in those who are nearest to us.

“TLove never faileth,” and, instead of grow-
ing cold, only becomes more intense when
opposition increases. “Be not overcome of
evil, but overcome evil with good,” with love,
which is shed abroad in your heart by the
Holy Ghost. And if thy love cannot endure,
then see to it that thy new birth be perfected.
Wherever something of thy past remains
where thou hast been tempted to make use
of another for thine own gain, then learn
first to overcome in thyself ; when thy love
cannot reach out, put on new power of God,
and instead of murmuring, thank thy God
that, through the character of others, thou
hast been made aware of thine own failures.

“Be not overcome of evil,” but take cour-
sge that thine eye be always single. Suffer
it no longer to oceur to thee to say: “Oif 1
could only serve elsewhere!” “O if only I
had a different husband, or a different wife !”
Whence come all such kind of thoughts!?
Look upon everything, as much in the most
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private circle as in a wider sphere,as intended
to further thine upbringing and thine edu-
cation, that thou mayest learn—but not by
force—to overcome difficult characters, and
to bathe ever more deeply in the ocean of
grace; that thou mayest no longer make
others teibuatary to thee, but only ask of thy-
self what thou owest them. We are the
most indebted to those very ones who make
us the least return, for they are the poorest,
and thou art rich. Thou hast the love of
God, and if it should not suffice, thou canst
get more, thou canst let thyself be filled
with love, that thou mayest serve God prac-
tically, wheresoever He may place thee ; that
out from thence Divine love may be able to
extend and outflow—not zentimental, but es-
sential love, flowing out from its Centre.

In private home life thou hast the oppor-
tunity to measure, if thou art of incorruptible
seed, how far thy new birth is genuine, and
how for thou dost manifest thyself in the
circurnstances where God has placed thee, as
an overcomer of the world, by faith which
expresses itself in incorruptible love.

ey B e s
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CHAPTER XIIL

GENUINE NEW BIRTH.

=] EGOTTEN again, not of corrup-
I tible seed, but of incorruptible,
through the Word of God, which
liveth and abideth. . . . For
all flesh is as grass, and all the
glory thereof as the flower of grass. The
grass withereth, and the flower falleth: but
the Word of the Lord abideth for ever.”
What is this new birth, this being “born
from above” (Jobhp iii. 3, marg.), this being
“begotten again,” “born of God” (1 John
v. 1)? This is the question which ocenpied
the scribe Nicodemus, and on which he
might have been able to find a solution in
the Old Testament, for the Lord Jesus said
to him, ‘“Art thou a teacher of Israel, and
knowest not these things?’ And yet, even
now, children of God can ask, What is it ex-
actly to be born again? The apostle answers,
“Having been born again, not of corruptible
seed, but of incorruptible, through the Word
of God, which liveth and abideth for ever,”
thereby and there-out of.

All that which i3 born of corruptible seed
—“that which is born of the flesh”—is flesh
(John iii. 8), and “all flesh is as grass, and
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all the glory thereof [of men thus born] as
the flower of grass. The grass withereth, and
the flower falleth, but the Word of the Lord
abideth for ever” (1 Pet. i. 24, R.V.). All
that which 1s begotten through the living and
abiding Word of God is “born again” ; that
is incorruptible seed.

Now, have we, we who are born again,
actually nothing more in us which is corrup-
tible? Will it always remain so? And if
our body also should succumb to corruption,
is there nothing corruptible remaining in our
inner man, in our being? How far may we
hope to overcome the corruptible? So much
is certain,—both the apostle in 1 Pet. i, 23,
and our Lord Jesus, in John iii. 6, speak of
great and marvellous things, which we have
far too much undervalued and lightly es-
teemed, as though they were only images
from nature, forgetting that all the images
drawn from nature are essentially types of
all which meets us in the spiritual world, and
that the reality of the spiritual world must
not come short of the fypes.

Wherever there is the new birth the sweet
odour of the Gospel is spread abroad. Who-
soever is begotten and born from above, has
a new bent, a new life’s centre; he stands
on new ground, and will be guided in all his
way of life, speaking or silence, no longer by
nature, but by the Holy Ghost; and we all
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of us have cause to humble ourselves that the
eternal seed has not penetrated the whole
region, nor, at least, shone through all the
region of our will, cur work, and our doings.
A new birth is a being born again of the
Spirit, and He must rule over all the old
life, until all has become renewed ; just as in
the whole universe, all that is in heaven, and
on earth, and under the earth, must bow
the knee, until God be all in all. All the
inner and outer life of every new-born soul
in the house and in the family, in his going
out and coming in, his leoks, his manners,
his spiritual impressions and dispositions,
must come under the command of the Holy
Spirit, out of the domain of the corruptible—
the flesh, the sensunl, the self-admiration and
vauity,—otherwise the new birth will re-
main blemished, unreal; and the world wiil
then hardly know how to distinguish between
one who is born again and a naturally noble
man, such as, thank God! are to be found.
Many children of God remain behind in
their development, compared with some un-
converted people, who, through their environ-
ment, have sprung from a noble race, who
have had the advantage of good training from
their parents, and who have not been defiled
with all manner of things. There are noble
natures, as well as vulgar and impure. By
the latter, the seed of the Word naturally
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penetrates with greater difficulty, and if the
Divine seed is not presented to them in its
perfect purity, they easily remain behind in
their development. Born agnain they may
be, but it is a kind of abnormal birth, which
stops short in the region of thinking, doing,
and liking ; not yet penetrated through and
through with $he Divine seed: one mests
again and again in them things which have
not been judged.

Such abnormal births may be counted by
thousands and tens of thousands in the world ;
and it is worth while for a moment to give
attenticn to this matter. When a woman
mixes leaven in the dough, the whole lump
becomes leavened. And do you think God
will rest so long as any part of our being is
not overcome by this incorruptible seed of
the Word? Men speak lightly of regenera-
tion, and remain satisfied with only a par-
tial development, instead of letting them-
selves be radically transformed, and brought
up to full manhood in Christ.

In Heb ii. 1, it is written: “Therefore we
ought to give the more earnest heed to the
things which we have heard, lest at any time
we should let them slip” (R.V., “drift away
from them”). In Langes “Bibelwerk,” there
occurs in this passage the remarkable transla-
tion: “That we may not be rushed by.”
This translation is to me full of meaning just
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in view of Ezekiel xlvii. 9—“The rivers.”
Two rivers, two currents, flow through the
world : the one from above, the other from
beneath ; the one life-giving, the other life-
destroying. He who will not “be drifted
away,” as Luther translates,—will not slip
into the fatal current of sin and perdition,—
must have some firm hold, and this firm hold
is only to be found in the Word of God.
Therefore let us all the more “take heed to
the things which we have heard.”

The words, the looks, the example of man,
—in short, all the influences proceeding from
man,—trouble, poison, and weaken us, divert
us, and draw us into the great stream of
world-dominated perdition, if we have not
a sure Word of God. And written indeed.
not only with ink or printers’ impress, but
written in us with the iron pen of the Holy
Ghost (Jer. xvii. 1); the living God Himself
hiding His Word deeply in our hearts (Ps.
cxix. 11; Col. iil. 16}, to which we can cling,
so that we can take our bearings over the
world-dominated current.

A1 which does not accord with this
suré Word belongs to the current which
comes from the world beneath, although its
outward appearance were never so fair. Re-
fined poison is often in its working more
dangerous and lasting than the more common
kind. Much hidden poison flows in a cease-
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less stream straight through the world, and
evervone who lets himself go to vanity goes
with this current of corruption.

We live in a superhumanly-developed age,
a development which has attained the lowest
grades of people; and what men sought to
accomplish in the days of the tower of Babel
—Dbut in which they did not succeed, because
Cod intervened and confounded their lan-
guage—imen succeed in now, for now there
are printing presses and daily papers, tele-
graphs, telephones, even wireless telegraphs,
—in short, the multiplication of communnisz-
tion of every description is a terrible pro-
gress towards the abyss! Through the power
of the press, which brings all into bondage
which is not grounded on the pure Word of
God, communication is established from cne
end of the world to the other. A terrible
mixture everywhere prevails, and men are
only too quickly inclined to be influenced
by the daily increasing ecurrent of populax
opinion ; and a world getting every day far-
ther away from God.

Therefore “let, us give more earnest heed
to the things which we have heard,” lest we
be washed away and drawn into the current
of vanity. Where are they who judge all
things by the Word of God? Where are they
who, independent of their fellow-men, fashion

- themselves after the likeness of Christ, and
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who cast off all which does not accord with
the image of Christ, the Word made flesh,
even though the whole world deride them ¢
If thou art not at home in the Word of God,l
and only read superficially some little portion, |
be not surprised if thou shouldst be carried)|
away with the stream. Instead of taking in|
the fresh, pure water of life, thou absorbﬁ
est in thy constitution the weakening mix-‘
ture which others have trodden with un-“
holy feet. Naturally, in such a case, thou
art unable to take thy bearings as to the'
way thou hast come, or that which lies before !
thee, seeing thou art no longer standing on |
the height. \
How completely different it is, however, |
when anyone comes into the current of which |
Ezek. xlvii. speaks! It deepens and deepens,
until at last it bearsus. Then we feel indeed |
that we have lost our foothold. At first we
only drink of the stream; at last we loss
ourselves therein. We should prize every
Word of God. The Lord Jesus is the incar-
nate Word: in the life of every man some
Word of God ought in a special way to find
its incarnation ; we ought to become bodily
expressions of the thoughts of God. This
can only be as we swim in, and are borns
upon, the stream of living water, continually
saparating from all which could here and |
there insinuate itself. There nothing can be
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smuggled ; there are coastguards on the spot:
and there gradually develops o more delicate
and clearer power of discernment.

Thus we are nob only healthy, but develop-
ing for rule ; we who for so long a time have
suffered ourselves to be overcome by popular
opinion, by our environment and by our
family traditions! The God-begotten do not
fashion themselves after the vain conversa-
tion of their fathers, howsoever pious they
may have been: the God-begotten swim in
a new current, drink of living water, and
even now overcome the world. The saints
who one day will rule over the world may
not now allow themselves to be overcome by
popular opinion, however much they may be
loocked upon as fools. The Gospel is foolish-
ness to the world (1 Cor. i. 18), and rebukss
all ungedliness. A Gospel which would suit
the world, and which the world would suit,
would be no Gospel.

It cannot go on much longer. The power
from beneath is too mighty, and it may be
we are in the last hour in which we may en-
ter fully into the Word of God. The horizon
is overcast, everywhere there is chaos, and
surely all is hasting on. But to Him all
power in heaven and earth is given who is
for us “the Way,” and who ever has a way
for us,—mnamely, the living Word of God.

His name be praised even in our bodies,
@
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and in our existence, that we may become in-
carnate words of God to the praise of His
glory.

e . &
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CHAPTER XIIL

FLEE FROM IDOLATRY.

JHE question of idolatry in 1 Cor.
x. 12-14, has its place in connec-
tion with our chapter. Having
been so long occupied with the
difference between corruptible
and incorruptible, we come now to the neces-
sary application of verse 23.

In what does idelatry consist? It has two
sides. The heathen, who know not God, do
what lies in their power to appease their bad
gods, and to win or to retain the favour of
the good ones. They have gods, for they
make to themselves such, not only of the sun,
moon, and starg, but of all manner of created
things which cause them either pleasure or
harm. How, then, can the apostle say to
children of God: “Flee from idolatry”? The
Corinthians were idolatrous in a very differ-
ent way from us; but idolatry goes deeper
than we have any idea of : what is written in
our Book of books applies to all, and at this
day idolatry is wider-spread than we think.

In what does 1t consist? Eezentially in our
deifying that which profits us or injures us,

reckoning with it, instead of with the Ruler
G 2
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of the universe, without whom not a hair of
our head can fall, not a tiny stone can lie in
our vath to hinder us in our course. No drop
of sorrow or of pain, and equally no drop of
happiness or enjoyment, can fall into our cup
without God’s absolute permission; good or
evil can come into our life only by God’s
dirvection. Idolatry in God’s children con-
sists in their reckoning with the suffering or
the joy which will come in their way, in their
taking account, at day-break, whether it is
going to be sasy or difficult. In short, it
is reckoning with things seen, instead of giv-
ing God alons the glory, from whom storms
come as well as sunshine ; and who In every
Christian life apportions with a faithful
Father-hand both the sunshine and the storm,
measuring the portion for each according to
his spiritnal nature. A man has different
temptations (or trials) than a swoman, and an
old man other than a child. Thus it is idola-
try if we make our weal and woe to be de-
pendent on how we stand with man, or if we
anxiously consider what unknown good or
evil may be hidden in the day.

It is idolatry when we fail to recognise
the hand of God in every hair of our head
which falls to the ground, or which somecne
may pull out ; or fail to remember that every
little stone in our path, every gleam of light,
every smile from one of the family, or from a
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friend, as well as every unpleasant look which
any certain person can cast at us, is part of
our education. It is not always sunshine, or
the roots would not penetrate deep enough in
the home-soil of eternity ; therefore, reckon-
ing direct with woe and weal, with friend
and foe, is idolatry. It is the receiving and
having in view secondary influences, instead
of bringing them into connection with Him
who, in His wonderful organising, makes them
all work together for good to them that love
Him. “Little children, keep yourselves from
idols™ (1 John v. 21), from the idolatry of
being hindered by temperature, wind, or
weather, by bright or gleomy prospects. Let
your disposition be in no way dependent on
the outlook, be it pleasant or gloomy.

But when it seems as though there were no
way through, and every kind of trial comes
upon us—what then? All things remain in
the faithful hand of our God. “There hath
no temptation taken thee but that which is
common to man”—whether from spirits, from
demons, or from men,—and, indeed, not only
“common to man’” in its general sense, but
guitable to thy temperament, constitution,
and power of endurance. Thou hast not an-
other’s tests, but thine own personal, indi-
vidual ones, which are as peculiar to thee as
though thou alone wert in the world. Thou
hast not my trials, nor I thine; thou hast
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never met with a trial which was not common
to men, and which did not suit thine environ-
ment, and which did not act either as a spur
or as a check to thee.

But, then, how about to-morrow, dost thou
ask? God is faithful, and He alone is God.
There is nob a God of the sunshine, and then
another God of the storm, but one only God,
who knows every one of His creatures in his
own peculiarities, and counts every pulsa-
tion of our hearts. He is faithful, and will
never permit one of us to be tempted above
what he is able to bear. Temptation adjusts
itself, and has a deep and wide meaning.
Trials are measured by their foree and thelr
duration. A temptation may be weak, butb
when it continually recurs, and lasts long,
it gnaws, under some circumstances, ab the
very vitals, as a small tooth is often much
more tender than a larger ome. The Lord
exactly proportions strength and temptation
to every man. As concerns strength, it is
expressed in the words “God is faithful, who
will not suffer you to be tempted above that ye
are able to bear.” Thou hast not to do with
man, who is hostile to thee, but with God,who
knows how much He can put into thy cup,
that it may work out that whereto He has
designed it ; and, on the other hand, may not
overpress thee, so that thou mayest be
harmed., This is Christianity; all else is



FLEE FROM IDOLATRY, 103

heathendom. Christians have a God whose
clock does not strike only hours and minutes,
but has also a second-hand.

Thus be still—only still! God does not
miscalculate the measure of the trial which
He allows to come upon thee, nor yet its
duration, nor yet thy power of endurance,
nor thy spiritual age, and He knows whether
Ha can lay on thee longer to-day some trial
which yesterday thou wouldst have been un-
able to bear.

“Therefore, my beloved, flee from idolatry.”
Certain things cling to and oppress us.
Therefore flee,—flee to God. Certain things
drag us down, so as to weaken us.
Therefore flee. Where? To the Word of
God, to our heavenly Father, under the blood
of Christ. Then you come into the blessed
experience of how true is your God, and
how blessed it is, in a hopeless outlook and
circumstances, to trust Him. Situations and
circumstances are only so bad because thou

hast not escaped from idolatry ; because thou

still keepest count with the ruin which sick-
ness or which thy past life has brought upon
thee. God would soon burst thy chains and
thy bondage, if thou wouldst begin to keep
count only with Him, and not with the rage
or the severity of this or the other experi-
ence. All this will be only a hint how to
come out of the corruptible into the incor-
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ruptible.  The corruptible is all which is
created ; the incorruptible, the only God who
is above all; and we are begotten of incor-
ruptible seed, and not given over to the
idolatry of the corruptible. By faith and
iransparency we rule in God over all. Be not
afraid of the prince of this world, who acts
as though he were in power, as though he
could, at his pleasure, bring us intc every
concelvable frame of mind, as though it were
in his power to make us happy or unhappy.
“Bave thyself,” he whispers in our ear, as
in His time to the Lord Jesus (Matt, xxvil.
40). Say, with thy Saviour, “No; I do not
save Myself. I am under orders to My
Father.” Believing in the one true God, we
come into the kingdom of the incorruptible.
Thus thou art redeemed from the high pres-
sure of the visible, and come into the kingdom
of truth. It is true salvation to live for God
alone, and not be slaves to our fellow-men.



CHAPTER XIV.

THE UNADULTERATED WORD.

HE first chapter of 1 Peter is the
key to what the apostle expects
of us in the beginning of chap-
ter ii. The vileness of the vile
things there enumerated pro-

ceed from not having to do with God alone.
Thereby we come out of simplicity into guile.
As soon as we consider any other point of
view in our lives than the continual leading
of God, we come into guile and deceit; we
seek to lend a helping hand, there to add a
little, there to detract a little—in short, we
are not thoroughly upright. That we may
make a pleasing impression on others, we
do not appear as we really are, just as though
our woe or weal were dependent upon our
fellow men. Hypocrisy!

Be ashamed, thou follower of Christ. Awake
and lay aside all guile, all gelf-help, all efforts
to get the better of others. “God is faith-
ful, who will not let you be tempted above
that ye are able to bear,” whether by things
or by people, or yet by nerves, if you re-
main with your work under God’s discipline.
God’s saints have to do with God in all things.
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That is glory, and this glory must conquer;
otherwise all looking for the coming of the
Lord is simple folly. *“We must all be made

" manifest before the judgment-seat of Christ.”

Perfect holiness in the fear of God, by lay-
ing aside all which is unworthy of a child of
God, who has to do with His highest majesty,
and is under His guardian hand. Lajy aside
all guile, all taking advantage of others, all
hypoerisy, which screens itself behind a falr
appearance. Hypocrisy is everything which
is artificial and unnatural. Only in sitting
free from the creature, honouring God step
by step, can one become or remain natural,
simple, wnaffected. Such are royal childrexn,
preserved from guile and envy.

Oh, thou wilt praise God throughout
eternity that thou hast not what others have!
Whatever thou hast coveted from others
would have been useless to thee.

“Putting away therefore”—putting away
and putting on. We have much to put away
before we can “put on Christ.” To makse
room for the unadulterated milk of the
Word of God, and for the Person of Christ,
other things must give place: “Wickedness,
guile, hypocrisies, envies, and all evil-speak-
ing.”

And whither must these things go, when
we put them off? Under the Cross of
Christ. There is room ; there we must take
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them, and there, on the cross, we ourselves |
must go, else, sooner or later, they will be |
back again. “Crucified with Christ,” “bur- |
ied with Him”! There is no other way to |
come down from the cross but into the grave, |
from whence God raises us up, to live hence- |
forth “in righteousness and true holiness.”‘
For all who are bound, such is the simple
Gospel; the one only remedy for Wicked-‘
ness, guile, hypocrisies, envy, and all evil‘
speaking—that habit of carrying from one to ‘
another what they need not to know. Let‘
us carry to the Throne above, in the sanctu-
ary, that which we see wrong in others: not |
spread it abroad. Only by being born again‘
can we be free from such things. With our
new birth new instincts as well as new needs
arise, and the habit of speaking against
others dies out.
“ As new-born babes”~—to whom it is clear:
I have a Father in heaven, who makes a way
for me, and orders sunshine and rain, as is
good for me—long for the sincere milk of the
Word of God, instead of longing for what thy‘
neighbour has: leave that to thy neighbour ;’
) Cfod has enough for thee. He is no step-
mother to any of His children.- - - - - -
The first universal instinet of the babe 1s
to seek the mother's breast. It is an inborn‘
craving to seek the unadulterated motherv‘
milk: nothing else so really satisfies, how‘
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ever good it may be. But when those whe
are born again grow older, only too easily,
through the influence of sin and bad example,
all manner of evil desires and longings arise,
of which, as new-born babes, they had nob
the slightest idea. Happy are they who,
from the moment they are born again, hold
fast to the Word of God, and not to all kinds
of human inventions! Just as a healthy in-
fant stretches after its mother’s milk, so is
it with a healthily-born man of God, and it
is his to be cautious as to what he takes in,
and that he puts to the proof what he reads
in the Word of God, lest he should weaken
his constitution, and lose his power of dis-
crimination.

Seek, child of God, thy restoration in the
Word of God, that it may regulate thy read-
ing, and that thou mayest become a healthy
man of God. In the spiritual, as In physi-
cal life, it iz not often that a perfectly
healthy, normally developed man is to be
found. There are few spiritual men, as there
are few physical, who are not more or less
fastidious in all sorts of ways. How much
depends on the right nourishment of the body
in childhood, and that the child shall not
be allowed to eat all kinds of improper or
even pernicious stuff! And so is it with the
spiritual life. Unreasonable parents bring a
great responsibility upon themselves by yield-
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ing to such unhealthy desires in their chil-
dren, and particular circumstances may ruin
their children’'s health. It is just so in the
gpiritual.
New-born children seek after the sincere,
unadulterated milk of the Word: that is
healthy food. Reject other things, then, un-
til they become distasteful to thy restored
organs, and thou hast again the gift of dis-
cernment; & certain spiritual instinct for
that which is good for thee, and all else be-
comes insupportable.
Unadulterated milk ; the unmixed Word
of God, drawn direct from the Holy Scrip-
tures, without the addition of human com-
mentaries. However much that is glorious
thou mayest draw from the explanations of
pious men, it is far more important for thee
to learn to read the Bible with thine own
eyes. It is only by conscientiously feeding
upon the milk of the Word of God that thou
comest to manhood in Christ; to a true
Christ-character, in a world where one runs
after and imitates another. It is exceed-
ingly rare to find one who edifies himself by
the unadulterated Word of God, rather than
by the words of man. '
. “That ye may grow thersby unto salva-
tion” (1 Pet. 1i. 2, R.V.). The Gresk word
may be translated in three ways. We are
saved ; “delivered from this prssent evil
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world” (Gal. i. 4); saved from the wrath of

God: we are saved from our cross-deserving

nature by our new birth through the Word

of God (1 Peter 1. 23), justified by faith
through the grace of GGod. That is the first
 great step in salvation. Baved !—but we soon
~ discover that there is much in our lives from
" which we need still to be saved. We must
take a farther step, into sanctification, and
learn that the blood of Christ has not only
a forgiving, but a delivering power. He
loved us, and washed (or loosed) us from our
sios in His own blood (Rev. 1. 7), and in this
cleansing we must go on to cleanse ourselves
“from all filthiness of the flesh and spirit,
perfecting heliness in the fear of God” (2
Cor. vil. ).

Have you ever tasted that the devil, the
world, or the flesh, was gracious? No; the
world is not gracious, however much of her
enticements she may hold out. She seeks to
attract us for her own advantage ; God draws
us out of His love to us. God is good ; the
world only apes goodness; she has no real
good-will towards us; she seeks only to
strengthen her own side. God’s graciousness
is pure, sublime, above all. His thoughts
and purposes with us are pure and exalted: ’
surely we have tasted something of them, if
we indeed are children of God! Then hold
fast, and be not so soon turned from the
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straight way into crocked paths, bringing
yourselves into all manner of complications.
Hold fast the mind you were in when you
ware new-born babes, that in the midst of a
crooked and perverse generation you may
not become carnalminded, or, at any rate,
may not be drawn into lines in which there
is a mixture of flesh and spirit. “If ye have
tasted that the Lord is gracious,” hold on to
that which you have tasted in your first love.

Draw nearer; you are far from having
sounded to the depths what there is in the
Lord ; you have but in little measure tasted
of it. There are breadths, and depths, and
heights, world without end, of which you
do not so much as dream. Draw nearer, ever
nearer. Abiding in Jesus is a continual com-
ing nearer to Him. We are either drawing
nearer all the time or getting farther away.
So, abiding in Him is one and the same as
continually coming nearer. The Spirit opens
always new depths to us in Him, and binds
us closer together with Him, so that we can-
not do other than cling to Him; and more
and more all else loses its attraction, while
we are tasting His loving-kindness, and ex-
periencing that all else alienates us from
Him.

In verse 4 the wonderful picture of a liv-
ing stone comes before us. Where can we
find such a thing as a living stone? And
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yet, vhere it is. 'That which cannot be in the
visible world is to be found in Christ. He
is immovable as a stone, laid deep down in
the history of mankind ; a foundation-stone,
on which houses may be built. He will nevex
give way, and will always bear the weight
of all which is built on Him. Again, He is
Life—full of life. Nothing is so movable as
life. The blood in my veins is never for a
moment still ; the heart does not cease to
beat, unless T cease to live. Movement, con-
sbant movement; not downwards to the
grave, not on a descending plane ; but up to
glory, to eternity, to transformation, which
rejects the corruptible. Movement, but move-
ment on incorruptible ground; on a founda-
tion firm as a rock, on an immovable stone,
on which He has built true manhood. All
is created on and in Jesus. He is the Stone
which is the centre of the universe, and all
life, all normal development, proceeds from
Him. Be, then, sincere, and stretch oub
after the sincere milk of the Gospel through
which thou mayst cultivate the acquaint-
ance ‘with the Living Word and become one
with Him. Men have rejected Him; but
thou belongest to Him, the rejected One, whe
alone can make us whole.

et Y e



CHAPTER XV.
A SPIRITUAL HOUSE,

NTO whom coming . . . be ye
yourselves . . . built up” (ver.
4, German trans). We come
unto Him, following the draw
ing of the Father, who bhas

found us in the midnight of our ways—our

wanderings. As we, in our self-conscious-
ness, defiance, and presumption, sought our
own, God has led us to become acquainted
with His Son, and has set His Son in our lives.
Like othars, we had all “gone astray”; but
although man rejected Him, He remains every
man’s only good. Only as drawn by the Father
and the Holy Spirit, we come to Him. There
are two attractions influencing men’s lives
in this world: worldly attraction; the crea-
ture ; things visible; human emotions and
human nature; and then, among God’s chil-
dren there is that attraction which draws
nearer and nearer to Christ. The more we
yield to the power of this latter, so much the
more do we receive power to follow Him in
the measure in which Christ, the Corner-
stone, has conquered us. By our very habit

of coming to Him in every good, as well as
H
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in every difficult moment, we hecome more
dependant upon Him, and, as spiritual men,
are buHdt up a spiritual house.

There are among God’s children extraordin-
ary ideas about edification. It is quite pos-
sible to be edified by sermons and by good
books ; in some cases even by novels (but that
is no reason why we should read novels);
there are some by which the moral nature
may be strengthened. Certain resolutions
are formed, in the light of what is attrac-
tive in the hero of the story; or one may
be struck by such or such a sermon, and
be edified thereby. But this frame of mind
passes ; and the reader or hearer finds that
his power to resist temptation is not stronger
than before ; he has gained no moral strength
to keep him humble and little ; no discern-
ment to distinguish what has been confessedly
contrary to God. After all this kind of help,
one is as poor and miserable as before; a
mere dish-rag. Only he who habitually turns
to the Lord at once, with all which is en-
couraging as much as with all that tempts
him, seeking that every influence from with-
out may only bind him closer with the Lord,
—will be edified by all things. If every
movement is continually towards the Centre,
the “Foundation,” in whom we are set,
nothing more can overcome us, no influence
or impression can master us. That which
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formerly drove us into carnal, soulish ways,
now brings us nearer t¢ the Corner-stone, and
serves to the growth and edification of our
moral being,

Firmly grounded and rooted in Him, we
ourselves become a spiritual building, a
house, a finished day’s work, a personality,
breathed through by the Holy Spirit, where
all things are measured by the Spirit, not by
man, circumstances, traditions, ancilent cus-
toms, church theology, and such like. In
this way each individual is personally de-
pendent on the Corner-stone, and regulates
himself in everything thereby. When once
the foundation of a house is laid, the whole
house must be built upon it; no deviation
to the right or to the left is permissible, or
the whole must fall. All must be grounded
and built into Jesus Christ, that all may be
borne and upheld by Him. Oh, what grace
that, in a decaying world, in which all order
and law in the various governments is more
and more losing power through the socialist
currents of our day—I say, what grace it is
that, in this shaking world, through all the
changes from day to day, from one turn of
the road to another,—we may sink deeper
into the Foundation on which God has set
us, which we know from Secripture, and which
one and another amongst us proves by ex-

perience, to be immovable!
H 2
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A spiritual house, in which nothing that is
unspiritual, fleshly, soulish, can find a dwell-
mng-place ; a house permeated with the Spirit
of God, dominated by His constant presence!
The Holy Spirit never rests: like a fresh
braeze, He blows through all the rooms and
corners of His dwelling-place. “Spirit ” and
“wind’’ are the same word in Hebrew. Where
the Spirit is, there life is in circulation.
Life, mightier than all death, all ossification,
stagnation, functional sloth, etc., which here
and there may set in. A spiritual building,
where the Spirit lives, and works, and glori-
fies Christ, bringing everything into relation
with Him. Is it not the office of the Holy
Spirit to glorify Jesus, to establish and to
renew, from moment to moment, the con-
nection between Him and man?

An organically-spiritual priesthoed is pro-
duced in this way. By the circulation of the
Wind of God—the gusts and the sighing of
the Holy Spirit—Christ is more and more
glorified in us, and our inward atmosphere
becomes more completely purified, and thus
we become prepared for priestly service ; for
a life of love, cleansed from both fleshly and
spiritual self-seeking. A spiritual house
is a house where God is worshipped, and our
neighbour is loved, served, considered, and
cared for. A spiritual priesthood, a priestly
people, i3 a priesthood, a people, who offer
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to Him “spiritual sacrifices, acceptable to
God through Jesus Christ”’—namely, prayer,
intercession, and thanksgiving.

“Bear ye one another’s burdens, and so ful-
fil the law of Christ” (Gal. vi. 2). Our own
burden is lightened as we bear the burdens
of others in our intercession. It is all wrong
when people say, “I have enough myself to
bear; I cannot add to it by taking up the
burdens of others.” Open wide the windows
of thy heart, turn away from that which op-
presses thee, bear the burden of another,
and thou wilt see how it lightens thine own.
Fresh air will rush into thine exhausted heart,
and with it new elasticity, new breadth and
endurance in bearing thine own burden. In
ceasing to be self-seeking with thine own
burden and task, thou wilt not give way un-
der what presses upon thee. The closer thou
comest into relation with Christians, so much
the more indispensable to thee will be Christ,
the Foundation-stone, on whom all depends,
and so much wider will become thy horizon.
Qut from Him thou canst extend, north and
south, east and west ; for Christ has become
for thee thy Starting-point, thy Centre, and
thy Goal.

How is that? It is contained in the Serip-
ture. God has in His wisdom so ordered it.
He has given to men a Name in whom all
men may be saved, as it is here written: “Be-
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hold, I lay in Zion a chief Corner-stone, elect,
precious.” Zion is the only people whom
God has placed in the centre of the nations,
in whose history He has revealed Himself,
and who nevertheless have not remained
faithful to Him. But in this Zion He has
set a precious Corner-stone, and in Him laid
the foundation of an entirely new house; a
building of priests and kings; “elect and
precious: and he that believeth on Him shall
not be put to shame” (1 Peter ii. 6). The
spiritual development of many is often made
through painful experiences. Many throw
away their confidence that, under such or
such temptations, they may be free; they
yield to doubt under a certain magnetic
power, which attracts the regard where there
is nothing to be found. They rest content
with the forgiveness of sins, and leave off
seeking for a deeper cleansing. Naturally,
such can never become a spiritual house where
the wind of the Spirit blows out all the dust.
Because they do not fully bhelieve in Christ,
nor in a complete redemption and cleansing,
they come to shame.

But God can turn shame into blessing.
Some lose hope by it; but others, on the
contrary, come to a full decision through it,
and cast themselves wholly on Christ, and
learn that they have only been put to shame
because their faith was unstable. For such
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as are truly a spiritual building of God,
founded on God, and sealed by His Spirit,
such painful experience will serve to plant
them deeper, to strengthen their union with
Christ, so that He can have them unreservedly
in His hands. The more completely they are
brought to shame in themselves, sc much the
more confidently they believe that God will
not let them be finally put to shame. God
never lets those be ashamed who have let
Him bring all their own works to naught.
From the moment in which all their life-
springs have come back into the hand of
the King, who is seeking house-room in the
hearts of such of whom He may have full
possession, He will be able through them to
spread His authority on all sides over such
as come under the influence of His Word.



CHAPTER XVL
THE CORNER-STONE.

CHIEF Corner-stone. What is
the character, the nature, the
office of the corner-stone? The
corner-stone is of the very high-
est utility for the whole building,
as we have already seen. It is indispensable
for the rectangle. In general, houses are
built rectangularly, and the corner-stone must
not bulge either right or left, upwards or
downwards, else the whole building would
be out of the straight, yet it would only be
noticed when the house was compleled. In a
word, a corner-stone must be of perfect di-
mensions, especially when it also serves as the
foundation-stone, which bears the entire
building. Then it is doubly important that
its measure should be correct.

What is infallible in the kingdom of God?
What is it which is important to be straight?
What lays the foundation for a faultless build-
ing in all its parts? It is the will and the
Word of God. God’s will is holy, and there-
fore it is the gauge for every direction
and every decision of our will: for in the
twilight world in which we live, we must
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have right lines, which guard us against false
paths, and such are provided for us in the
Word of God. There it is that we find the
will of God. We must have a measuring rod
for our growth. Men may not be the measure
for their fellows, and whenever we make any
man the pattern for our inner development,
we are sure to be out of the straight.

In only one Life were the lines absolutely
perfect from beginning to end. One alone
developed from the beginning according to
the perfect measure ; and His one life alone
was educated perfectly in the will of God.
Whenever He had to take His stand in regard
to public opinion,—the teaching of the
Pharisees and the masters in Israel,—it was al-
ways from His childhood up, according to
the measure of the Word of God. Gladly
He sat as a boy at the feet of the doctors of
the law, but their teaching was already to
Him not fully according to the measure: al-
ready then He knew the Seriptures so per-
fectly that the masters in Israel wondered.
From His infancy He had fed on the mother-
milk of the Word of God, from it He drew His
directions for doing or leaving undone, speak-
ing or silence, and thereby He became such an
One of whom a heathen could say, “Behold
the Man,” the normal man, as man ought to
be according to the will of God—the One
in whom God found nothing which displeased
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Him; in the character of whom not one
single line was out of proportion. All in
" Him was in the Divine proportion of Holy
Seripture.

Therefore He became a new Corner-stone
of human life, on which a new hu-
manity could be built which necessarily took
other shape and proportions than those by
which the world fashioned itself. In Him the
typical Man, normally developed according
to the Scripture, God has laid a Corner-stone
in the world, that every child of man may
henceforth have the opportunity to prove
himself as to how far he walks in Divine
lines or not, that we may no longer follow
personalities who take the lead in the Church
or in the world, but Him who is God’s type
of man. The smallest, weakest, and most
ignorant have the right to follow Him. Thus
restored, we can again please God.

Yes; but who does this to perfection?
The simple, the incapable, who, after hav-
ing formed themselves long enough on their
own pattern, have at length suceceeded in fol-
lowing the Pattern which God has set in the
world as the original type of man, before
whom all and every other type of manhood is
eclipsed. They sit down at the feet of the
Nazarene, and learn of Him the wisdom of
the world, and are taught of Him that true na-
ture consists in a walk well pleasing to God,
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a correct estimation of the world, correct feel-
ing and doing; in short, all which is to be
learned, we learn of Him in whom the fulness
of the Godhead dwells, as well as all the ful-
ness of true manhood. That is to say, no
one can be born who cannot in Him be set
ree from all wandering and all entanglement.

From Him we learn how to think healthily
and soberly, so as not to be quickly drawn in-
to this or that light converse, and no longer,
from weakness of character and want of firm-
ness, to be driver about, to-day here, to-mor-
row there, by every wind of doctrine. He who
is formed by Him becomes more and more
Christ-like in character. The Corner-stone
laid by God becomes in length and breadth,
depth and height, in every possible eventu-
ality, that which decides and determines the
whole building.

Who, then, is the wondrous Builder? The
Holy Ghost, who takes of Christ, and opposes
all in our whole being which does not ac-
cord with Christ. He is jealously careful
that Christ should gain ground in us, and
that human influence should decline. The
Holy Ghost condemns every departure from
the exact lines in our inward development:
in our impressions, thinking, feeling,
speaking and silence,our conduct ; in short,as
we have said, all which does not accord with
the image of Christ, It brings a wonderful
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calm into a human life when no choice of
ours can turn us round. Oh, how glorious
to have solely and alone to do with Jesus,
who brings everything back into Divine lines,
so that our restoration is radical!

Naturally people do not know what to make
of such a man, while they themselves have
not known what to make of Christ. Ever and
again during the time He walked on earth,
souls came to take their bearings from Him,
to whom He became their All. But how the
Scribes and Pharisees mocked and scorned
those who stood by Him and would be His
followers !

Oh the glory and grace of having one cnly
goal, one only principle of action, free from
the slavery of seeking to stand right with
man, having found out the true way of peace
—the way to God’s unspeakable light! OCh
the glory and grace of being a people for
His own possession, & race rescued from the
world, a little flock, which has been severed
from the enslaving connection with the world,
to have only to do with Him : an eleet priest-
hood and priestly kings, called out from that
which, otherwise defined, would mean com-
mon and degraded. Rescued kings!

“Art Thou a King, then?’ asked Pilate of
our Lord. “To this end was I born” (John
xviii. 37) ; Tam of kingly lineage, “and for this
cause came I into the world,that I should bear
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witness unto the truth.” Only kings, only
kingly-minded, can bear witness of the truth;
all others are in bondage. The sceptic asks,
“What is truth ¥’ How shall we know what
truth is? Everyone has his own opinion.
All which comes from Christ and returns to
Christ—all which originates from eternity
and stretches out to eternity—is truth. He
that is begotten of God heareth the voice of
Jesus; and this makes him independent of
human criticism, though he may be speci-
ally watchful over what he says, and may put
to account whatever there is of truth in those
who oppose him. Those who oppose us ought
to be most helpful in making us attentive to
everything in us which does not accord with
the image of Christ. Above all, we seek to
learn by everything, and our chief aim is to
let Christ have His rights in everything.
Thus all things must work together, so that
God may bind us together as members of
the little fock of such as He has brought into
the Divine liberty of keeping step with Him.
He is the Corner-stone, who determines the
development of our life, our walk, and our
witness.

“Art Thou a King, then?’ Yes, I am. And
whoever is begotten of Him is of royal blood ;
no longer the slave of his fellow-men; he
must for ever serve Him! A royal priesthood !
As one of such, we cannot, like the shameful
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worldly-wise-—or, rather, worldly fools—
desire to be great at others’ cost: such a
mind and spirit are unkingly. True kings are
priests ; they have a heart for others, stand
for others, and learn each day better how to
bear others’ burdens. They have an inward
ghrinking from all in others which is not
Divine, but only to get really all the nearer
to them, that from their hidden resources
they may rescue them. They domnot let them-
selves bhe embittered by the bitterness with
which others may seek to irritate or even
exasperate them ; they do not let themselves
be overcome of evil, but overcome evil with
good (Rom.xxi.21) ; and, as kings and priests,
shed rays of light in this dark world.

“A holy people.” Everything is holy which
has God for its Centre, which is formed ac-
cording to the Corner-stone, and is at His
disposal. God recognises such as His pos-
session ; He cares for them, He builds them
up, He trains them. ‘“A holy nation, an
elect race,” in whom God can be at rest—in
whose heart and life He has formed a place
of rest, where nothing is left behind which
displeases God, which is unlike Christ,
and which does not yield to “the law of
Christ” (Gal. vi. 2). Behold Me and the chil-
dren which Thou hast given Me: they are the
seed of Christ. And how do they serve Him?
They “show forth the excellencies of Him
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who has called them ont of darkness into His
marvellous light.” Their whole life bears wit-
ness of their transformation in His hand, who
has taken them like ¢lay, and with master-
glcill has formed them. He has brought them
out of the darkness of their view of things,
in which like others they had gone astray
and led others astray. They have heard the
call, and it has found an echo in the deepest
depths of their being, which was athirst for
truth. At His call they have crawled oub
of their holes, hiding-places, and ideas, and
stepped out into His wondrous light.

How wonderful and yet how simple is the
light—the true light! It is uncoloured, and
yet divides into every possible colour, while in
itself it is simple. Those who are saved,rescued
do not look at themselves, but at the light;
everything in them and about them comes
oub of the shadow into the light. The Gospel
is a new world, always becoming greater,
richer, more simple for those who, having
plunged into it, live in its fulness. Wonder-
ful light! And then what glory meets us
in ver. 10! Which in time past were no peo-
ple, running around without a king, without
having a cerlain government, or a certain
end in view ; under the power to-day of this,
to-morrow of that; sold under earthly in
fluences, and never Bsatisfied—but now are
the pecple of God, a people who exist for
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God, of whom God disposes, to whom God
swears, and to whom He makes Himself
known. Whosoever has a heart knows what
it means to find somebody who has a heart
for us. Neither a mother’s nor a father’s heart
can suflice for a heart created for the living
God. As soon as that heart has been awak-
ened in its depths, He gives it a foretaste of
eternity.

et O s
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CHAPTER XVIIL

SLAVERY WHICH SETS FREE.

IMON PETER, a servant and
apostle of Jesus Christ.” First
Simon, then Peter, formed to be
a Peter, sealed of God, who had

4 called him to his discipleship;

and who, in spite of all change of weather,

storm, and fleshly confidence, perceived and
recognised in this Simon a bed of rock. Peter
means ‘“rock.” Whatsoever is contained in
our character comes first to light when we
come into touch with Jesus Christ. He has
power to bestow new names, and such new
names are not something absolutely new ; but
it is that by which we were endowed by na-
ture, but which, through the Fall and through
gin, has become choked. In meeting with

Christ this is again liberated ; and the eagle

glance of the Lord Jesus, in His first meet-

ing with Peter, instantly detected in him

a rock mature. A permanent building can
only be founded upon a rock. “On this

Rock will T build My Church, and the gates

of hell shall not prevail against it” (Matt.

xvi.18). Peter did not forget what he had been,

I
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as we perceive in his inclusion of his name
Simon in the superseription of the epistie;
but none the less did he forget what the Lord
had made him—a Peter, a man of rock.
After thus writing his name as Simon Peter,
he shows more closely his relation to the
Lord: a servant, yes, less than a servant, a
slave, his body owned as property. A man
whose bedy is another man’s property is
thereby deeply humbled. 1t is something
most degrading to be so fallen that o man
can do what he will with our body, as was the
case in the slavery of the past. But Jesus
Christ, who knows us by name, who has re-
deemed n3g by His own hlood, and who has a
tender consideration for all whom He has
created, ennobles for us the slave position in
its relation to Himself. It is no longer dishon-
ourable, but the greatest glory that can ac-
crue to us, to be, with every breath and every
heart-beat, continually at His disposal who
is our Creator and our Redeemer for time
and eternity. Only by being at His disposal
with every thread of our being do we be-
come free men, with whom no man can do
as he will, because we are the bondslaves of
Jesus Christ. He does not rule by violence
over what He has created. A slave, a pro-
perty redeemed for Him! He has redeemed
us for Himself, for a freedom which is not
of this world. Out of this position to his
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Master comes the position which was com-
mitted to Peber, and which he accepted in
regaxrd to the Church. Jesus can commit the
keys of His Church to whom He will, and
He gives them to such as are in His eyes the
most fitted. He recognises in men the Di-
vine calling, and then sends them forth.
“Apostle” (sent one) of Jesus Christ.

In old times it was the custom for a
writer to write his own name and that of
the addressee on the top of the letter as the
title. To whom, then, does Peter address
this letter, in which he introduces himsel{ as
being at the same time an apostle and a
messenger of Jesus Chrigt? He writes “to
them that have obtained a like precious faith
with us”; %6 such we also belong, What-
ever may be the dignity of an apostle, it is
a commission which is given him, with which
God trusts him. And yetit is avery secondary
matter in what sphere we serve God, in
comparigon with this: that we all, apostles
and church members, receive “a like pre-
cious faith,” a faith of unspeakable value,
which God has wrought in us by His Spirit,
through whom we are come into relation with
God ; Father, Son, and Holy Spirit—with the
throne of God. To possess this faith, to be
able te take from God by faith grace for
grace, is immeasurably higher and more im-

portant than the question, what is the office
12
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which He has committed to us here below?
By faith we stand in relation to the upper
world ; by faith we do all that we do in the
name of the Lord ; by faith we ripen—through
all the tasks which we have to fulfil here
below, through joy and through sorrow
—for the glory “which eye hath not seen, nor
ear heard, and which hath not entered
into the heart of man to conceive, which
God hath prepared for them that love Him.”
Through faith we are linked to the sanctuary,
and draw from the sanctuary. Thus the
apostle of Christ Jesus writes to the Church,
lifting her by his first words to the level where
he himself stands ; that is, he writes as their
brother—we have received the faith; it has
fallen to cur lot. But in almost every word
there lie deep mysteries. If we have re-
ceived the faith, what kind of responsibility,
then, have those who have not come into the
faith? One would almost be able to say,
and the lost might say, “If Thou hadst given
me more faith, I also might have been saved.”
While there are in Holy Scripture mysteries
which can only be revealed in eternity, yet
every life of faith is also a mystery, and
originates in the working together of God
and man. Man must do his part, and yield
to God’s working. How God and man work
together cannot be measured by human rule
or reason. We have received faith; it is



SLAVERY WHICH SETS FREE. 133

the greatest gift which God can give. On
the other hand, we are responsible to accept
and to live out the Gospel, as God, on His
part. has commanded. Faith is taking the
position which God offers us. As far as my
knowledge and light go, I am inclined to
think that all men, either here or above,
must come to terms with God, and that there
is no damnation where there has been mno
rejection of the name of Jesus, that only those
who believe not the preached Gospel are lost.
Even the heathen are responsible, for God
has written the law in their hearts (Rom.
ii. 15), and has given them conscience, and
much will depend on whether the heathen
is or is not true to his conscience ; but that
he shall be finally rejected is not thereby
necessarily proved. Only he who finally re-
jects the name of Christ will be lost. “A
like precious faith with us,” writes the apos-
tle, “in the righteousness of our God and
Saviour Jesus Christ.” Jesus Christ could
only be our Saviour because He was God,
God from all eternity, who came on earth as
God-man. He was not a man as others; He
was indeed a true, real man—but like the
original type of man, in whom every human
individual finds himself again ; the Man from
whom no emotion of any man, Jew or heathen,
Christian or Mahomedan, escapes, who under-
stands all which passes in a human heart,
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from whom the whole of humanity proceeds,
who, ag its Head, comprehends and includes
all—He is the central Man in whom all hu-
manity 13 embodied, at the same time as
the eternal God.

Taking all this into consideration, we sece
how we need the God-man, that we—you and
J—may be redeemed, that each several in-
dividual may be 1aid hold of in his Inmost
being, seized by Him, and drawn out of the
slime, captivity, and errvor. He is the Head,
the Creator, the Man who comprehends all
tuman individuaals, fathoms, understands, and
consequently is able to deliver by His blood.
Thus we understand the words: “In the
righteousness of our God and Saviour
Jesus Christ.” It is not arbitrary. God has
power to save what He has created. Through
His blocd, the offering of Himself, He de-
livers the entire humanity which proceeds
from Him, so far as it returns to oneness with
Him. Believing is that which unites with Him
on whom we believe. God has united Himself
to us. And now we, on our part, are per-
mitted in our misery and bondage to unite

ourselves to Him, to become in Him new
" men. "Depending on Him, we draw from
Him grace for grace, and grow into Him
without losing an atom of our own individu-
ality in this righteousness of God.

And what does the apostle desire for the
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jChur’ch? “Grace and peace be multiplied to
;you in the knowledge of God, and of Jesus
our Lord.” Jesus Christ is become our Sav-
‘1our by His becoming man ; and He is, and
Irernains, our Lord to all eternity. Grace
Hmparted and grace multiplied has its root in
ja,n ever deeper knowledge of the Person of
;‘J‘esus‘ Christ, and of His perfect redemption.
‘These are not only direct communications
from heaven; they depend upon our know-
iledge. We receive by faith; knowledge is
'more the masculine element, but in every
iman both must exist. We receive as we
I'yield up ourselves, and knowledge comes from
"intercourse with Him. In Him is hidden all
i wisdom and knowledge. To know Him is
. eternal life, and therewith continual increase
' of grace and peace; deeper and ever deepey
' a3 the deepest sea, and higher than the high-
" est heaven.

R .
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CHAPTER XVIIL

CALLED BY GLORY AND VIRTUX.

E know how, and through whom,
so much is given to us: “all
things that pertain unto life.”
To live—not to vegetate or drag
4 through one’s life, but to live
godly, to live “in newness of life”—all else
ig no true life,—to live godly. demands some-
thing more than human purposes and efforts ;
it demands Divine power. Only God, the
Almighty, can, even in a spiritual region,
create and work such mighty things. It
needs the power of God in our weakness.
In this men cannot help us. They may, in-
deed, stir us up, bubt can communicate no
power to us. The Lord gives all. He is no
hard or exacting, but a giving, Lord. Tt
cannob be purchased with money, and nothing
is asked for it,—it is given,—it is free grace.
Whosoever is disgusted with his carnal, soul-
ish, natural life. and yet does not get rid of
his habits and his bondage, let him know that
there is given to him out of this fulness what
is entirely new, and which will never be ex-
hausted, Our fathers in the faith have drawn
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out of this fulness grace for grace, and now
we also draw from the same at every turn of
the way; in every combination of our life’s
circumstances, whether agitating or depress-
ing. Extending over all is His Divine power,
which is mighty in our weakness, giving us
all which pertains to life and godliness. Who-
ever still vegetates, and complains that in
spiritual things he leads the life of a con-
sumptive, has himself to blame. The fulness
is offered to him. Freely and richly God’s
power offers us all which pertains to a godly
life, all which pertains to the vitality of life,
where one need not hobble languidly along
his way.

And how do we receive it? Not as poured
into us. To know Him and the power of His
resurrection is life eternal. If we fill our
minds with words, with the praise of man
and the spirit of man—if we want to stand
well with man—if we would follow men, even
the greatest heroes,—we are in the flesh.
Even if it were the Apostles who could say
to us, “Follow us as we have followed Christ,”
yet they could not give us Divine power to
follow. They can encourage us, not to draw
from them, but from the Source whence they
themselves have drawn; not through much
knowledge,but through a deeper acquaintance
with Him who hath called us.

Called us. A call has penetrated us. As we
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went astray in our own ways, seeking to en-
rich our minds and depending upon man,
there came a call which drew our attention
to One who is able to transform our charac
ter, and make of us fruitful members of hu-
manity in the body of Christ. The call has
reached us, and it is no light call; it is one
which is founded on glory and virtue. He
has called us by virtue of His own glory and
virtue. What good would it be to a poor
child of man, sunk in the world, in sin, and
darkness, if I should call him? I cannot
change his bent. I cannot shield him from
his passions, cannot give him new blood, and
cannot make him a slave of Jesus Christ.
The Lord must do it, who called the prodigal
son from the swine so that he eried, “It is
enough ; I will arise and go to my Father.”
And he followed the call. And we who, we
trust, are all following Christ, who have fol-
lowed the call out from the world,—have we
in one way or another lost ourselves in self-
efforts? Then suddenly comes the call:
“Child, whither hast thou strayed, away in
the wilderness of the fear of man, or in
slavish dependence on man?’ “Adam, where
art thou!” Lost, wandering child of God,
turn round, come home. He calls thee again.
The Same who once called thee out of the
world calls thee again, if thou hast lost thy-
sell in worldly, soulish thoughts: “Where
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art thou? Thou art not there where thou
belongest; come home.” He calls thee by
His own glory and wisdom. He needs no
man to help Him, as we so often need with
a drowning man, when, in seeking to rescue
him, one is in danger of drowning oneself.
He is equal to any rescue, and there is power
in His call. In His alluring there is power
to return. It is not only something which
sounds in our ear, but something whieh
echoes in our heart. Prodigal child, come
home ; thou hast lost thyself in thine ideas,
imaginations and remembrances. Come
home to thy Father. By this Divine glory
which penetrates our shame and bondage,
through this glory and virtue, are given to
us the greatest and most precious promises.
Thus, as we have said, it is not something
which God pours into us, but something which
He places within our reach, and puts it to us
whether we will accept and trade with if, or
whether we will go farther till we waste away
in spiritual consumption.

It is quite another thing when we stand up-
on the faithfulness of our God, and hold His
Word before Him. My heart holds Thy Word
before Thee., Thou canst not forsake me,
my God; truly I have lost myself in dream-
ing. I have been drawn into bondage by
carnal, soulish dependance upon the crea-
ture; and now I know not how to get free.
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The glory of God, the power of God, the pro-
mises of God, the most precious and price-
- less promises, are given to us—put in our way.
There they are laid up in the Book, so that
anyone who wills can lay hold on them: for
all the need he has, they are unfathomable
riches.

And what, then, is God’s purpose? Cur
instant deliverance? No; He has more in
view than simply instantaneous deliverance.
He wills to give us a new nature, so that the
old regime may at last come to an end, thab
we may have no more desire for the former
things, and no more fear of man, who formerly
imposed upon us, and of whom we were
afraid. He wills to give us a new nature,
—that of our Saviour. “He that hath seen
Me hath seen the Father,” said the Lord
Jesus, and that was not only the Divine, but
at the same time the pure human nature.
“Behold the Man,” said Pilate. He was the
Original, the one Man who fully represented
the Image of God. Of this nature of the God-
man, the Divine and therewith the true hu-
man nature, we become partakers. There-
with we get other tastes ; our desires and ocur
thoughts and aims take a new course, and
are directed to quite another region. That
which formerly allured us has lost its glamour,
and the Divine gaing life, attracts us, and
we esteem and value it, If we were hasty,
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we now become still. If before we sought to
rulz, now that we have the Divine nabure, and
inisrest ourselves more and more for the
nsad of others, instead of being always occu-
pied with our own troubles, we can submit.
Oh, how easily we can bear our own bur-
den when once we have a heart for the burden
of others! No surer way of lightening our bur-
den than in bearing that of others. Our own
burden breaks us down, while bearing others’
burdens brings us more deeply into the Divine
nature ; and there we can breathe. This, how-
ever, pre-supposes one thing—that man is a
rescued deserter. He must fly. The world
does not so lightly let him escape. If a house
is on fire, the inhabitants must fly. Al chil-
drem of God are rescued fugitives. They have
geen that they are losing ground, and they
have escaped in time. And if thou art not yet
set free from earthly desire, fear, or care,
fly like the prodigal to the Father’s heart.
Two things reign in the world: fear and
lust. “There is no fear in love; perfect love
cazteth out fear.” Fear is slavery. Perfect love
drives out lust,the desire to be something more
than God has made thee. Through lust and
fear, perdition, corruption, stench, are in the
world. Slavery reigns; men must do as they
desire. The drunkard must drink, must fall
into sin. As long as we have not escaped—as
long as desire or fear reigns over us—we can-
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not be partakers of the Divine nature; but
when once the form of Jesus Christ in Hig
glory has dawned upon us, and we see what
it means to be a man with the Divine na-
ture, God gives us wings, that we may escape
from the perdition in which we were fast held
in the world, even the dream-world, mastered
by lust and fear.



CHAPTER XTX.

STEADY PROCGRESS.

Z A EA, and for this very cause, add-
ing on your part all diligence”
(ver. ), “diligence” or “zeal,” as
you will.  Even after having
been already made partakers of
the Divine nature (ver. 4), after having al-
ready escaped from the corruption, the loose-
letting powers—Iust and fear,—which reign
in the world, after new horizons have been
opened up to us—it is still, and even more
unconditionally necessary that we should
take our stand. We need to employ all dili-
gence, all zeal, all haste, and to pay all at-
tention, that faith may comprise the full to-
tality of the fruits which iw it lie—and the
first of these is wvirtwe. Kraemer, a German
theclogian, says that virtue 1s not the most
exact sense of the word here, but rather
capacity. Faith must manifest itself in car
pacity. The faith, once given, must develop,
and one must, as the word expresses it, play
the man, one must be masculine, capable,
valiant. This calls for all our powers. What
_a dragging, sickly life there is in the pro-
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fessing Christians of fo-day! Men complain
and complain of their faults and failings,
and nevertheless remain in the mud and in
their spiritual indolence. All who would
succeed in business in this day know that they
must play the man, bub in spiritual things
they think they can take it easy: and thus,
instead of hecoming always more capable for
the service of God, they are always getting
weaker. If not gaining strength, one must be
losing strength, and finally it comes to a
getting into heaven through pure merey,
without having brought forth any fruit unto
God! Whoever plays the man in his spiri-
tual life is also capable in his earthly calling.
Whoever does not choose his own calling—
for in point of fact that can only be our call-
ing to which we have been chosen of God,—1I
say, to him who does not choose his own
calling, God gives the outfit, the necessary
capacity for it, which develops out of his
entire training—grows out of his characteris-
tic talents, out of his God-given faculties, the
climatic circumstances in which he develops,
his descent, his entire education, etc.

But we must also pay the price, and be
whole-hearted, we must put into it all dili-
gence, all zeal. This is manifested, in the
first place, in that capability and manliness
proceed from faith. And out of this ca-
pability and manliness there grows, further,
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“knowledge.” Capability leads on to know-
ledge. The more anyone plays the man, in serv-
ing his God, with ability, virility, and watch-
fuluness, just where He has placed him, just so
much quicker does his knowledge develop.
All eapability in our calling opens our eyes
wider. All able people get an ever wider
and more penetrating view of things; while,
with short-sighted, idle, useless people, it is
juzb the contrary. Their horizon is always
more circumscribed, while where there is
capability the whole man becomes renewed,
even in his horizon, and that again brings
new strength, new elasticity. The wider the
horizon opens, just so much stronger will be-
come the power to withstand, and elasticity,
while in a narrow place one becomes ever
poorar and more embittered. Thus increasing
knowledge reacts on the capability. One re-
acts upon the other.

QOutb of this enlargement of the horizon,
out of this knowledge, must proceed—or, as
another translation has it, must be bound up
with it—temperance, otherwise rendered self-
control. We say to children, “Recollect
vourself.” If a man in matters of business
fails to recollect himself, and to be all there,
he is simply over-ridden. Oh, how much
could CGod’s children, if they would, learn
from the children of this age! And how

much we do learn from them, when once the
:d
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importance of a fundamental education for
the service of God dawns upon us!

Those who are in command of a regiment,
or who are appointed to the con-
trol of & province, receive quite another edu-
cation from ordinary people. It needs am
eye which nothing escapes, and therewith
strict discipline, circumspection, self-con-
trol; no letting go of oneself, not so much
as in thought or imagination. None but
God’s children can eontrol thewselves. The
Spirit of God gives us power over our own
spirit. The higher the goal, the more thor-
ough the self-control. Should we, who have
the high calling to glorify and to serve our
great (God, give way, instead of holding
ourselves in check in every movement, in
word and work, and in our inmost affections ?

An unlimited thoughtlessness has come
into the Church of God. Men are content if
they only get to heaven, and they become
more and more shallow ; knowledge is not in-
creased, and they do not think it worth while
to persevere in keeping themselves In check.
Of course, it needs patience. He who i1s no#
habitually solid makes a start now and then ;
now and then he puts forth efforts; it goes
on for a time, and then he stands still agan.
True capability manifests itself in patience.
Everyone can recollect himself for a time,
but to remain day by day, year out and year
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in, unmoved ab his post, and then becoming
not less, but more, capable; that is rare.
And God bears witness to it, so that we need
never complain: “Oh, if I had only known
sooner |” How hast thou not known, thouwho
hast had God’s Word? Does not the Word of
God take in all the eircumstances of the life
of every child of Adam? Whosoever thou ars,
and wheresoever thou mayest be placed, thon
wilt find in God’s Word the explanation of
all things—even the difficulties of thine own
character and of the characters of those with
whom God has placed thee in relation. Thou
shalt know thy right path in life, if only
thou findest it worth thy while to search in
God’s Word about it, because thoun willest
to become a man accomplished for the world
and for the kingdom of God, fruitful unto
every good work, created for the work to
which thy God hath appointed thee, which
lies in the lines which correspond to thy
characteristics and thine upbringing, Oh,
what multifariousness is in God, and into
what confusion is the Church of God come,
because so few clearly see their calling and
the work for which they were created, and
mere dabbling is the natural consequence!
“And in your self-control patience.” We
cannot succeed in one moment. When onse
continues patiently in the habit of seif-con-

trol, it becomes a second nature. “And in
X 2
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your patience godlinews”—piety. All thig
of which we have spoken proceeds from god-
liness, and produces godliness. That is, in
measure as we take power from God for every-
thing—and the truly godly do draw all from
God,~we grow in godliness. There is
no godliness without the knowledge of
God. The more we draw from Him, the more
we learn to know Him; and the more we
know Him, the deeper our godliness be-
comes. He becomes the motive power and
the goal of all; He becomes the Beginning,
the End, and the Centre of our whole life;
we become consecrated to God, Nazarites,
who are to be found with God when they are
sought after ; God must first give His consent,
if men would make use of them. Men can-
not have them without God’s consent; they
belong to God, and are not to he obtained
for anything to which God has not set His
signature.

“In patience godliness, and in godliness
love of the brethren.” These again are organi-
cally connected, and flow one from the other.
The nearer thou art to God, just so much
nearer thou comest to thy brother, and just
so much less can the vices and faults of thy
brother’s character lessen, contract, or nar-
row thy love to him. There is no godliness
without the fear of God, and if thou art in
cormmunion with thy God, then the love of
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God—the love with which God loves—is shed
abroad in thy heart. Whosoever is essen-
tially in communion with God, the love of
God is shed abroad in his heart by the Holy
Ghost. It may pass through much opposi-
tion, but He is able, He has power to over-
come., The love with which God lovas is
all-overcoming ; it is mightier than death.
Tt overcomes all the opposition of cold hearts,
all prejudices against other dispositions—all
by which formerly we were offended and hin-
dered. Were God to let Himself be hin-
dered, who could then be objects of His love?
Ii, however, the Lord allows nothing to hold
Him back, then the love which He sheds
abroad in our hearts manifests itself in that
it burns the more brightly through opposi-
tion. The very difficulties in the characters
of others which we meet with, the friction of
daily life, oblige us always more to ripen in
the fulness of the love of God—that very love
of God with which He has loved people
such as we, who deserve to be hated.
The sooner our own love goes to the
dogs the better. What is there in our miser-
able love which can serve our fellow-men?
At the root it is but self-seeking, and others
are only weakened, poisoned, lamed by it,
while the love of God brings life, reproves,
edifies, disciplines, and educates. Loving
others with the love wherewith God has
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loved us, we are in a position to serve others
to their good to edification.

The sphere in which God’s children have
to emercise love ig, first, to the brethren in
segt relation. As the family is the nar-
row ¢ircle in which we principally exercise
love, so is it in the sphere of the Church.
There it must be that the brethren be the
neatrest and the frst olijscts of our love, those
who like ourselves are begotten of God. “He
that loveth not his brother is , . . worse
than an infidel”  Even the world kuows
family love. Qur brethren, equally with us,
have been washed in the blood of the Lamb,
redeemed with His blood, and baptised with
His Spirit. The family of God, the brothers
and sisters, should be the first to enjoy the
fruit of our godliness, our true standing with
God. If we are right with God, we shall be
right also with our brethren and sisters, serv-
ing them in spirit and in truth. The last
named is the general love, that love which
oversteps the bounds of the family, but is
grounded in the acting out of love in the
inner cirele of the children of God. Univer-
sal love, but not in the confused sense In
which the poets sang,—‘“Embrace we mil-
lions,” where so much 1s comprehended
that finally no personality remains,and no one
can find warmth in our hearts—but in the sense
that our love spreads out over all with whom
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God brings us in contact, the Mission Field
included. How canst thou love strangers if
thou canst not love thine own brother? Uni-
veraal love is cultivated by the brotherly
love to all with whom God brings us in con-
tact in our daily life and our life’s course.
All must receive something of the life which
Ciod has planted in us, something of the liv-
ing warmth which God has made to pulsate
in every child of God. For all we need “ vir-
twe,” but it invelves the self-devotion, pa-

tiencs, “glory and virtue,” which God be-

stows.

.
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CHAPTER XX

LOVE TAYXES NO OFFENCE.

AN brotherly Ilove—God’s love
is the simple meaning of the ori-
ginal : God’s love, with all that
it may include—universal human
love, etc. How shall he who
cannot love those nearest to him exercise
love to those who are farther off 7 Love must
go cut from the closest family cirele—not
that the members of our own family are
those who have the most to suffer from us.
In the two verses b and 6, there is set before
our eyes a very chain of pearls, and all these
are by no means merely brilliant ideals,
which one might desire and admire from afar,
but which are within reach of true Chris-
tians, and must be appropriated by them.
“For if these things,” we read, “be in you
and abound”’—multiply—*“they make you to
be not idle nor unfruitful.” All that is Di-
vine must first exist within us, and then be put
to account, and thereby multiplied, enlarged,
take deeper root in the inner life, and con-
sequently larger regions of the outer life
may be encircled and fructified. “First en-
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circle, and then increase,” says the Minatur-
bibel.

“They make you to be not idle nor un-
fruitful unto the knowledge of our Lord Jesus
Chrisgt.” 1In the things of God thereis a large
element of exchange. I mean, we have in
verse 5, on the foundation of faith, and of a
virtue (capability) roofed in {faith, found
knowledge. Out of the knowledge follow
self-control and patience, therefrom pro-
ceeding unto brotherly love,and therein God’s
love. These things, again, which grow out
of knowledge when they are diligently sought
—for things in the spiritual do not grow of
themselves, as in the natural,—we must, in
all which touches the spiritual, be “all there,”
if out of the root of the knowledge of God
the full fruit—brotherly love, and thereby
ever-deepening Divine love—is to grow.

Why so? Where knowledge discharges
itgself in brotherly love and then in Divine
love, such love has always a reflex working on
the knowledge. He who exercises himself in
love to his brother, and then through that
gsame love becomes ever mere nearly united
with his God, learns to know Him better with
the knowledge out of which grow all the fruits
mentioned. Thus wider regions open—world
without end—+that is the Love “which passeth
all knowledge.” Where, therefore, “these
things are in you and abound” (A.V.),
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there knowledge will increase ; and to know
the Father and the Son in the Bible sense,
is “eternal life,” az we see from John xvii. 3.
All other life is mere vegetating and senti-
mentality. True eternal life consists in know-
ing the Father and the Son,—mnot that one
can ever fathom it, but that one may pene-
trate ever deeper into the knowledge of the
Father and of “the Son of His love.”

We were not creabted to remain confined
within & narrow circle, or to revolve in a
narrow circle around ourselves: we exist for
an endless eternity. The love of God is un-
fathomable. He in whom this development
and fruitfulness is not to be found is—or,
rather, is becoming—blind ; for, in the spiri-
tual, it is either forward or backwaxd. If
not blind, he is at least near-sighted.
“Heeing only that which is near,” his circle
goes on narrowing; he goes back: and an
ensential element in this backsliding is that
arrsars remain. He who does not enter
dseper into the knowledge of God, does met
repopgnise the greatness of his sinfulness in
the light of God. The nearer we come to God,
the more we learn to judge our own past—
things even from our childhood will come
back to our consciousness, which come to
us only in the light of God, and which that
light only can reveal to us. All must come to
the light down here, and be judged and cor-
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rected by the light; otherwise there will
await us painful disappointments and ex-
periences up vonder. If our past has once
been judged to the very depths, it would be a
small matter, even should it be spoken out
before the whole world.

“Wherefore, brethren, give the more dili-
gence to make your calling and election sure.”
Here again a wonderful interlacing—it could
almost be called mystery. Have we first, even
on our side, to confirm what God does? Are
not our calling amd election perfect? Is it
not enough if He in grace, and without merit
on our part, has elected us? Yes, we have to
make our calling and election sure, in that
we are in earnest about it, that we act in
accordance with it, that we take our
sband upon it, and that our whole manner of
thinking becomes lit up and {ransformed
through this calling and election on God's
side. 'What is it to which we are called? To
a royal throme, to the light, to the glory,
even to the reigning together with Christ!
Whosoever, even on earth, has such a call-
ing before his eyes, has to be strictly edu-
cated, and in the measure in which his eye
has his calling in view, willingly endures
hig strict discipline. And when once we
have grasped what we are called to—we, the
redeemed of Jesus Christ,—and who He is
that hath called us, we give all diligence to
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live in accordance with it, we take our stand
in respect to it, we look upon life in a light
very different from other people, there is a
certain nobility about our entire bent of
mind, we seek ab any cost to walk worthy of
our high calling, and cannct do otherwise.
Thereby our calling and election become sure
on our side, by our bringing it into our whole
manner of life, and by our avoiding or re-
jecting, in the power of the blood of Christ,
everything which does not accord with such
a calling and election of grace. Things must
accord ; otherwise all will be misty ; nothing
but babbling; it is the low-minded life
of a miserable beggar. Called to the high-
est, yet losing oneself in trifles; and setting
one’s heart on nothings in such a way as to
give them a value which does not belong to
them.

“For if yo do these things, ye shall mever
gstumble.” Another translation says “never
fall.” The Greek is “never take offence.”
People are offended with, or take offence at,
whatever is offensive. It comes to an ever
surer walk in the footsteps of Him who has
made the way for us, and has strengthened
us in this path, because the great purposes
of God shine upon us more clearly as we
more truly follow Him. Thus our entire
gpiritual consbitution grows stronger, and
we are no longer kept back by things which
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give offence to others. How many there are
who would first wait until they see others
perfect before they commit themselves to the
way! They are continually taking offence at
the shortcomings of others, while those who
make their calling and election sure do not
take offence, even though all others should
remain behind. The Lord has so deeply
sealed to them their calling, and through
their remaining faithful so strengthened it
to them, that they no longer allow themselves
to be hindered because others do not go with
them, who, on account of the difficulties and
the loneliness of the way, let themselves be
hindered, becauze in their inmost hearts they
are not strongly enough united to the Lord.'
Thus do they lose time and strength, and in-
wardly backslide. Their calling apd election
become dim; transforming power in word
and thought, in the inner and outer life,
fails them.

“Ye shall never stumble, for thus shall be
richly supplied unto you the entrance into the
eternal kingdom of our Lord and Saviour
Jesus Christ.” There are so many modest
people in the kingdom of God, who say, “O if
I were only once saved!” Yes; there are
such as can only be saved by fire. All pro-
crastination has its results, and bears its
fruits, making the way more difficult; and
who knows what they may yet have to pass
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through if only they may not be finally lost?
while for others the way always beconies
clearer, and holy habits form themselves even
in the world of thought and imagination,
and in the outer and inner life, everything,
from time to time, concentrates itself in this
great end, to be perfected, transformed into
the likeness of Jesus Christ: not out of greed
of glory, but for God’s sake, because from
eternity He, in Hig election of grace, hasg
foreordained a people who shall be trans-
formed from the Adamic image to the like-
ness of the Lamb; who, because they have
come down with Christ into His humiliation,
have been permitted to ascend with Him to
His throne, to reign with Him from eter-
nity to eternity. An entrance into the eter-
nal kingdom, which can never be destroyed ;
where Christ and those who reign with Him
will never have to resign the sceptre to an-
other hand,—it can never be wrested from
them ; where Satan is for ever bound, and
ever new spheres will open for Christ and
those who share His reign! But we must
begin at home, in our personal life: every-
thing, bit by bit, must come under the feet
of Jesus.

ey B e
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CHAPTER XXI.

PUTTING IN REMEMBRANCE.

ERSE 11 reads: “For thus shall
be richly supplied unto you the
entrance into the eternal king-
dom of our Lord and Saviour
Jesus  Christ”—this  kingdom

which will be established on the ruins of the

kingdoms of this world ; and we are in thesze
lagt world-kingdoms now.
“Wherefore”’—that is, in order to acquire
such an abundant entrance—*I shall be ready
always to put you in remembrance of these
things, though ye know them, and are es-
tablished in the truth which is with you.”
We need, after everything which passes be-
fore our eyes, whether desire or fear, remem-
brance or hope—after all which affects us of
the present, past, or fubure,—to be ever
again brought into remembrance of things
eternal. Therefore is the Word of God given
to us. Yes; even when we are no more chil-
dren, but grounded in the truth, after we
have already taken root in eternity, we al-
ways need anew o bear in mind the nothing-
ness of the temporal, and the value of the
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eternal—even then, we mneed ever again to
take our bearings, because all manner of in-
fluences so easily encamp around our spirit,
in memories alike of joy or sorrow. Other-
wise, all manner of earthly things and mem-
ories make claims vpon us—things and mem-
ories which belong to the kingdom of the
perishable and vain ; memories of childhood,
memories of all manner of things which have
transpired during our life, which now once
and for ever may be, and ought to be, put
away, that we may, unhindered, press
straight on to the eternal. For this we need
to be “established in the truth,” and the more
deeply we are established, the less can other
claims find room, and lead us astray.

The apostle was drawing near to the end
of his career, and, just as a father, before
his decease, gives to his childrven all that he
still is able to give, as he still leaves among
them his last counsels and directions, so was
it the burden of the apostle to minister to
the Church, which he had served until now,
with the last of his strength and time upon
earth ; and he truly saw in this ministry a
call to awake. “I think it right,” he said,
“as long as T am in this tabernacle, to stir
you up.” He does not come before the
Church to awaken them ag sinners; the call
to awake from sin is addressed to the world,
which must be aroused. But does not the
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Church also need awakening? Does she nof
need to be aroused, and her memory to be
refreshed? “To stir you up by putting you
in remembrance,” bringing ever again the old
truths before you. Old and new the apostle

rings before his Church—the scribes his
hearers—old and new are offered to us daily
in God’s Word. It becomes new to us, it
works again with a new power, and we get
deepsr, newer light than before. This be-
comas ours only as we remain awake, and
suffer ourselves to be ever more fully aroused
by the Word of God. We live, indeed, in a
world in which all manner of pictures come
before us, and lull us to sleep like a nar
cotie, so as to prevent our seeing with watch-
ful eye things which are sternal.

Then, also, the interests of the life that now
is take us captive; so sensitiveness and all
manner of things arise, and the things of
eternity are driven into the background and
hidden. The apostle knew this only too well,
therefore he rose to the occasion, and did
not grow weary in putting the Church in
remembrance and arousing them as long as
he was still among them. Should God call
him away, he would give them over into His
charge, that He might open to them the
Seripture by His Spirit, or that He might
send them people at the right time to exhort

them when they should be in danger of falling
L
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asleep through the stupefying working of
things seen, of whatever kind they be. The
Word of God must and does awaken us,
if we are not already too deeply asleep
in our heedlessness.

The apostle had also another reason than
the tendency of the Church and the individunal
hearts of men to thoughtlessness. He had
also the special reason why he should feel
called in the evening of his life unweariedly
to put them in remembrance, because he
knew that his call hence from this world was
at the door. The Lord had revealed it to
him. “Even as our Lord Jesus Christ signi-
fied unto me,” he writes. Paunl also knew
that the time of his departure was at hand
as the time drew near (2 Tim. vi. 8, 7). Ser-
vants who watch that they may be able to
awaken others must be awake themselves.
To servants who walk in the light of eternity,
God can reveal something of the time of their
home call. He did this with both Peter and
Paul ; and He has done it with divers of His
other servants.

It is true one may get weary of life before
the time, and think, “Now it is time for me
to go home. One may be under the oppres-
sion of a life of intense pressure, or of long
years of hard work, may be weary of life,
would gladly unharness; and so one easily
gets the impression that he has done his
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part, and can go now. It is very easy to mis-
take such impressions for the voice of God,
therefore it is most important to be careful
in this matter.

It was not thus with Peter and Paul ; weari-
ness of life did not tcuch them ; it was thelr
Lord and Master who openly declared to
them that their end approached; and, know-
ing this, they desired, with loving, gnardian,
fatherly hearts, to give to the leaders of the
Church, which they had founded, nourished,
and taught, all they had to give, beiore
their departure, to keep their heads above
water when they should be no more with
them, and when, perhaps, false teachers
should come to shake them out of the steady
Gospel lines. He is a true father who pro-
vides for his own, instead of thinking, “They
will soon see how they can get on when I am
no more.” Of course, the apostles in the
first place give the Church over to their God ;
but, on the other hand, they give to her also
what they have to give faithfully, fully, and
wholly. Let us be faithful stewards of the
legacy of our Lord Jesus Christ—His Word
and that of His apostles,—in short, all which
He has left behind,—let us faithfully live it
out to our latest breath.

“Yea, I will give diligence that at every
time ye may be able after my decease to call

those things to remembrance”’—for it is most
L2
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important that you should never forget what
I have delivered to you and told you, for the
things we have passed on to, and left behind
for, you are not “cunningly devised fables,”
or ancient legends, of Hercules, etc., about
whom one does not know how much is true
or how much false, and wherewith the hearts
and heads of schoolchildren are so filled that
there is no more room. for the Word of God.
No; what we have given 1s what we have
received from God. We have brought you
the glad tidings of a Baviour of whose glory
we have glimpses already in this life on
earth. In our apostleship we have “made
known unto you the power and coming of our
Lord Jesus Christ,”

In an earnest, decisive hour of His life,
the Lord Jesus took with Him on to a moun-
tain three of His disciples, one of whom was
Peter. It was a decisive hour; indeed, it
was just at that time that the Lord made
clear revelations to His disciples of His depar-
ture (““exodus,” Gr.), which He should ac-
complish at Jerusalem (Luke ix. 31). It was
the very same Peter who had taken upon
himself to withstand his Lord in word, say-
ing, “Pity Thyself, Lord, this shall not be
unto Thee” (Matt, xvi. 22). The Lord must
needs rebuke him with such sharpness that
He said, “ (et thee behind Me, Satan”! Sa-
tan can prepare vs a bed of roses, and spare
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us all suffering. Suffering awakens the sense -
of eternity, while he seeks to set before us
a way of ease. Children of God may think
it their duty and calling to make the path of
others as easy as they can. Let us indeed
cause others no pain by our faults of charac-
ter,—heyond which let us leave to God to
take His way with His own. Peter's sym-
pathy for the Master was soulish (sentimen-
tal). It would have been the ruin of our en-
tire redemyution if Peter had succeeded in
holding his Master back.

In that hour God Himself intervened, and
sealed with the seal of His Spirit what the
Son of God had said to His disciples. The
vepresentatives of the Old Testament ap-
peared. and spoke with she Lerd just about
that of which the disciples would neither
know nor hear—perhaps, in the first place,
out of love to the Saviour, but also perhaps
they might have said to themselves, “If the
Lord goes this way, we must finally take the
same way, and then, perhaps, we also shall
nob go directly into glory.” Then came God
the Father with the word : “This is My beloved
Son, in whom I am well pleased; hear ye
Him.” Hear ye Him, even when what He
says does net accord with your hopes of the
Messiah.  But mark, this is the Messiah
spoken of in Isaiah lii, and ye must not
_desire to hinder Him, bub hear Him, and ac-
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commodate yourselves to His way, even if
il ig very possible that ye may have to tread
the same path. Through His death He must
first deliver them who through fear of death
were all their lifetime subject to bondage
(Heb. ii, 14). Through the way of the Mas-
ter’s death must they be delivered and re-
deemed from the ways and paths of death.
All this is included in the apostle’s “put-
ting in remembrance.” This is My beloved
Son, in whom I am well-pleased—the First
who was never frightened back from any
kind of suffering, or way of death; because
He always had in mind only the carrying out
of God the Father’s will, and because He
let God give Him the nesdful outfit for such
paths. Our Saviour did not offer Himself
in His own heroic strength, but “through
the eternal Spirit,” in the power of the eter-
nal Spirit. We see it just in this passage in
Hebrews—the only one in which the Holy
Bpirit is called the eternal Spirit (Heb. ix.
14),—this is of deep importance for us. The
eternal Spirit who led the Lord Jesus
through suffering and death, is to-day still
at hand, and has power to lead us, who by
nature shrink from suffering, through suffer-
ing and death. Through the Son He has ac-
complished it, and He will accomplish it with
us; i.e., 20 many of us asare begotten of the
Lamb, of the Son, Only, it is necessary that
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the whole Word of God should ever again be
brought before our souls in renewed and
living power, or we may only too lightly be
~ kept back by this or that, and lose the readi-
. ness to be offered upon God’s altar and to
serve Him. “This is My beloved Son, in
whom I am well pleased.” Let us seek to
walk in the footsteps and in the Spirit of
the Son, instead of seeking to please man,
and let us neither depend on the approba-
tion of our fellow-men, nor yet fear their
threatenings. We are redeemed from these,
and have to do with God alone, in joy or sor-
row, and it comes to this—that God may be
pleased with our daily work, and with our
hearts’ attitude, that He may rejoice in how
we stand with others and with the world, so
that, set free by the Son, we may walk be-
fore God, and at last have witness borne to
us that we have pleased Him.



CHAPTER XXIL
THE MORNING STAR.

HE “word of prophecy” is uncon-
ditionally sure, and will be ful-
filled in all its depth and
breadth: but in His own time

=== God Himself steps in, and bears

witness to Hizs Word, and seals it to us in

a new way. That which was written about

our Lord, and about His first coming

on earth, was written in such a way,
and the disciples themselves had so
recognised Him, that Peter's declaration,

“Thou art the Christ, the Son of the living
God,” became again indirectly sealed to

them in a new way by God, as He, on the

Mount of Transfiguration, bore witness to

Peter, James, and John : “This is My beloved

Son, in whor I am well pleased.” That was

a seal.

Thereby the word of prophecy became
sealed and assured to them. It was to them
a preliminary fulfilling or sealing of the
word, which was soon to be fulfilled through
the departure and sacrificial death of Jesus
Christ. Their Lord and Master had been
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gsent to them as Son of the eternal God—a
seal of the weovd of prophecy ; and everyone
who takes heed to the word of prophecy in
the Old and New Testaments, receives from
Him a new seal of it in his own heart. The
word of prophecy in both Old and New Testa-
ments naturally has, as its central subject,
the Person of the Lord Jesus, His sufferings
and death—His Person and His work. And
how much more important is it still for us
who ave of the new covenant, in the time of
its fulfilment, to keep the Person of Christ
and His work always, and in all things, in
the foreground. The subject of prophecy is
the great Prophet, Jesus, He who truly is
come, and in whom all the prophecies have
found their fulfilment. But prophecy has not
only as its subjeet the unveiling of the fu-
ture and of the eoming again of Christ;
it has yet another meaning—it discovers also
the darkness of the future, and reveals the
darkness of the human heart and of human
existence. It is a word which “pierces
even to the dividing of soul and spirit,” and
is quick to discern—and bring to our con-
sciousness—the thoughts and the intents;
the purposes and motives of our heart and
nature.

When the Samaritan woman met with
Jesus at Jacob’s well, she would gladly have
_occupied this Man, in whom she recognised
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a propheb, with the religious contentions
of the day—=8Should people worship in Jeru-
salem or in Gerizim? She wanted to di-
vert the word of prophecy. For here there
was something else of vastly greater import.
The Lord had met her with His prophet-word.
He had struck a light into her life, not only
that He might be able to say to her what
He alone as a prophet could say to her, what
He alone as Prophet could altogether know,
~—for no one in her neighbourhood had told
Him anything about her past. It is only
when the Lord tells us what we have done
that we see our past in prophetic light, like
the woman who cried, “3ir, I perceive that
Thou art a Prophet.” The study of the fu-
ture .and of Christ’'s coming again may even
harm us, and bring us into declension, if,
first of all, we do not let the word of pro-
phecy work, in the sense of bringing to the
light our whole inner life and being, so that
our outward life and doings also may be lit
up with the light of ebernity.

David had long known what he had done

ith Uriah and his wife, but he had taken
it lightly, until God sent him in Nathan a
prophet, who, with prophet-eye and prophet-
authority, could illuminate him, and say,
“Thou art the man.,” Nathan was a God-
sent prophet to him, and he broke utterly
down ; whereas had anyone else said the same
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to him, he might have passed lightly over
it. Oh, how important is it that we lay up
for ourselves no surprises for eternity, when
God once again, there above, ab the judgment
seab of Christ (2 Cor. v. 10), may light up our
whole life, and manifest to us what things
which are not new to us may have meant
for Him, and how He has regarded them!
What will it be for us when we once see
clearly over there what we have done in
turning aside into crooked, downward, one-
sided movements in spirit, soul and body!
The prophet-word, the prophet-light, and
Divine light must fall upon our life. The
books, when they are opened, will reveal to
us nothing new ; nevertheless, what is there
will be very different if we do not form the
habit, even now, of bathing in the light of
the word of prophecy, to be judged in and
through its light, that God’s mercy may be
able to create within us what is new. “We
have the word of prophecy more sure” since
we have had the Divine manifestation on the
mountain. And so our meeting with God,
alone in quiet hours, must serve to make
the Word of God sure and sealed to us, our
walk made true, new views opened into the
future in the Word of God—but, above all,
in our own hearts. The prophetic word
shines into a gloomy place. Oh, how gloomy,
how confused and foggy, iz all which comes
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under the overpowering influences of the
earthly life! How easily does the Divine\
become clouded! Overpowering darkness,
twilight, gleams of light, but no bright, clear
light of day! \
On the external horizon, the Morning Star|
has long ago arisen. The bright and Morn-
ing Star has accomplished His course, and|
is entered into the glory. But has the Morn- |
ing Star arisen in our own personal life, and |
with the Morning Star an increasingly ‘
brighter light, which foretells a new day——‘
as the sun follows the morning star? Or are ‘
we still carried away by the darkness of hu- |
man motives, earthly existence, corruption, |
and vanity, which ever and again veils to |
us the morning light of the Morning Star,
instead of the Morning Star losing itself in |
the sunlight of a new day? He shines in a |
dark (squalid or gloomy) place—mot to dis- |
appear again in such a way that the former |
| night may gradually re-occupy all the place. ‘
| but He shines and lights up the dark place |
jof this earthly life “until the day dawn.” |
That does not mean “the day of judgment |
‘of our God”; it is a walking in the light, |
‘for there follows immediately, “Until the |
day dawn and the Daystar arise in your |
hearts.” |
" The figures dovetail into each other: morn- |
‘ing star, light, and day. “Until the day |

L
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dawa . . + ¥ The morning star retires be-
hind the day-dawn; and thus the Morning
Star arises in the heart—namely, a new
morning which has no end, and by which the
word of prophecy comes to its entire develop-
ment.  Jesus Christ was unto us Prophet
and High Priest and King. The prophetic
sentence retires behind the kingship of Christ
and His high priesthood. “I perceive that
Thou art a Prophet.” Through His pro-
phet-word the Lord Jesus will become our
King. Through His reproof He wills to en-
ter upon the throne of our hearts and lives,
that He may take the government in hand,
or all will fall back again into the old way,
and in times of judgment we sink back into
the former misery. Through judgment we
must come to our discharge, and Christ must
therefore be exalted—Prophet, Priest and
King. Oh, how soon the old shadows and the
old distress return after we have been judged
at Jacob’s well! There is no genuine de-
liverance if the Lord does not come to His
rights as King henceforth to reign, and we
gladly give up to Him the reins of our out-
ward life, and thankfully open up every
movement of our inward life that He may
reign over all.

This is, then, also the way that we attain
to priesthood. If Christ is our Prophet, and
we have accepted Him as such, He gives us
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a kingly position, and because, through de-
livering us, He has got our life into His
hand, He can lead us into priesthood. Those
who are set free can intercede for others,
can take the troubles of other hearts, and
bring them befcre God. How canst thou in-
tercede for others while Lhou goest along
bowed down under the burden of thine own
misery, always weighed down and over-
wrought under the bondage of thy miserable
self-life? Him whom the Lord can illuminate
with prophetic light, He makes to be a king,
and gives him also something of a prophet’s
eye to see into the hearts and lives of others,
but in & priestly spirit, with mercy, and not
with self-importance—that his priestly min-
istry for others may be in kingly liberty.

In the counsel of the Most High, the pro-
phetic Word gives the Lord Jesus Christ His
true position as King and High Priest in the
history of humanity—and it also gives Him
His true position as such in our own life
personally, and in our relations with our fel-
low-men. It lights up all from within out-
wards in the whole sphere of our relations in
life. One can hardly understand in the
Morning Star arising in our hearbts anything
but an advance messenger of eternal glory.
and of the eternal moming of a new life.

Ver. 20. “Knowing this first, that no pro-
phecy of Scripture is of private imterpreta-
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tion.” Through the rise of the Morning
Star in our hearts we have through the Spirit
the key of the Scriptures. They open to us
wider and wider; it is a new morning which
thus dawns upon us, and the new morning
which has arisen in our inner being will be
sealed to us by the new dawn of the Serip-
tures, for the Morning Star will disappear
again if the Scripture does not arise upon
us with the light of a brighter day. We bring
to our study of the Holy Scriptures so much
which we have learned from man, that we
really must, through letting Him judge this
knowledge, be placed on kingly ground, but
we must also, in this, experience Jesus
Christ as our High Priest, if we would not,
after a short time, find that it all fades away.
That does not happen when we, through such
experiences, enter more deeply into the Word
itself, and more into the context of Serip-
ture, or we may interpret Scripture accord-
ing to our experiences, and drag Scripture
down to the level of our experiences, in-
stead of penetrating deeper, instead of be-
coming men of God, in whom the Scripture
lives, and to whom it is ever more fully
opened. If “no prophecy ever came by the
will of man,” then I think there is no pro-
phecy which we may take into our own hands,
and read according to our point of view, but
we have to take heed so to deal with it that
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our thoughts recede, and that, far from mas-
tering the Word of God, we let it master us,
and thereby become men of God, men of
the Word.
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